HISTORICAL CAUSATION IN THE WRITINGS OF THUCYDIDES

SAINT AUGUSTINE AND VOLTAIRE

3
A Thesis 207

s Presented to

the Faculty of the Department of Social Science

Kansas State Teachzrs College

In Partial Fulfillment
of the Requlrements for the Degree

Master of Arts

by
Louis R, Frohardt

December 1968



AL Enn /?,ﬂ,:/“

Approved for the !ajor Department

(, / - /_ ¢ )
7] /Z)v""—"” ct’ (L /1>///f/r’f a2 .

Committee Member

& LA,

onmittee HMHenmber

s

—'\_h_\\
e

t\_»;_E—’—

S e

COL¢1ttee Ch,irm%n

%Aprgr‘e\d for the Graduaé Council

277123




ACKNOWLEDGMENT

To Diana




TABLE OF CONTENTS

CHAPTER PAGE
I. THE PROBLEM 4 & o o o o o o o o o o s s°s o o o o 1
El. THUGYRIDES: 2 ¢ ¢« o o s ¢ 5 s o ¢ % ¢ 6 & ¢ = « 10
sLl. ST, AUBDSTINE . ¢« o o« o ¢« o o s 5 s 5 & & 5 s » & L1
IVe VOLTAIEE 4 4 o o v o o o o o o o o o o o o o o 65
Ve A COMPARISOH o & 4 o o o ¢ o o o o s o o s s o+ 89

BIBLIOGRAP—LZ.\Z L] L L] L] [ ] L] . L L] L © L 4 L . L L] [ . L] L] L] 109



CHAPTER I
THE PROBLEM

History Imows no scruples and no hesitatilon.
Inert and unerring, she flows towards her goal.
At every bend in her course she leaves the mud
which she carries and the corpscs of the drowned.
History ¥mous her way. She malkes no mistakes,

He who has not absolute faith 1n History does
not belong. ., .« A

Is history an inexorable force that follows 1ts course
despite all manner of attempts to alter it? Or does reason
promise to enable man to control history?

The time willl therefore come when the sun
wlll shine only on free men who know no other
master but their reason; when tyrants and
slaves, priests and thelr stupld or hyvocrit-
ical instruments, will exist only to pity
history and on the stage; and when we shall
think of them only to pilty their victims and
their dupes; to maintaln ourselves in a state
of vigilance by thinking on their excesses;
end to learn how to recognize end so to
destroy, by force of reason, the first seeds
of tyranny and supsrstition, should they ever
dare to reappear amongst us.? -

Or 1s history too complex for hu:n guldance, yet not beyond

being altered sporadically by ran?

laorthur Koestler, Darkness at Noon, trans. Daphne
it

Hardy (New York: MNacmillan, 1941), p. 3.

ZCondorcet, "The Progress of the Human Mind," Readings
in Western Civilization: 1500 to the Present, ed. George H.
Knoles and Rixford K., Snyder (New York: Lippincott, 1968),
b, 162,




For beyond the contingent operation of mecha-

nistic causalitles the spontaneous acts of men

may now intervene to interrupt, divert, intensify,

or weaken the morphology of events and so lmpart

to history that complexity and singularity which

makes a mockery of all attempts to explain it by

invariable laws.J
Which of the preceding quotes by Koestler, Condrocet, and
Meinecke is valid? Yet these are only three of a multitude
of ways in which historical causation has been described.

The problem of historical causation forces itself

upon all historians; each must decide what he belleves to be
the purpose, course, and methods of history. The majority of
historians make these declsions on a very limited scale
pertaining to specific historical events. Thelr primary
purpose 1s the event, not its lmpllications; thus, most of the
time they make no definite commltment as to uvltimate
causality, but rather, acknowledgling limitations, they hedge
on their opinions and aprly them sparingly. A few hilstorians,
however, have chosen to write much more universal histories
and to empnasize the implications of history rather than the
detalls of its fragmented episodes. This type of historian
is primarily concerned not wilth the events themselves, but

with the questions of causation, purpose, and the course of

history. He tends to write 1n ultimates and absolutes.

3Priedrich Meilnecke, "Values and Causalities in
History." The Varietlies of History, ed. Fritz Stern
(Cleveland: World Fuolishing, 1956), p. 269.




Ignoring, glossing over, Or perhaps simply not recognizing
the apparent contradictions of history, he finds absolute
purpose, ultimate goals, and universal causatlion where other
less bold historians find only the limited, the relative, aﬁd
the subjective.

As sclence has its absolutists and relativists, so
too does the historical profession have 1lts Newtons as well
8.8 itq Einsteins, Hlstory seems to provide an lrresistible
attraction for those who would discover the answers to the
questlions of morality, ethlcs, and the purpose of human
exlstence. The Hebrews, larx, Hegel, and a host of other
groups and individuals have come forward with a bewlldering
variety of revealed and emplrical truths and patterns of
history. These wirlitlngs have as their gosl the discovery or
explanation of some kind of universsl order. The past
seemed to these wrlters to hold the key to understanding
this pattern. Thus they sought, examlned, and explained the
lessons of hlstory; these lessons then seemsd to provide at
least hints as to the future if not actually a clear plcture
of the future.

These hlstorlans have encountered one primery difficulty;
their ldeas of the universal have never been accepted unilver-
sally. Historlans are constantly at varlance over the
purpose, theme, methodology, causallty, aﬁd significance of

history; thus, the essence of hlstory mey differ radically



from one historién to another. Despite thelr disputes in
these arezs, there 1s one element in history that is
essential to 21l historians. History always revolves around
human actlions and reactions. Man is the single reference
point through which all history must pass; therefore, no
historian can avoid the necessity of dealing in some manner
with man.

~If it 1s granted that man 1s essential to history,
his place in it 1s not likewise established. Is man a mere
pawn living his 1life as directed by an omnipotent God? Is
men in complete control of his own actions, and can he
direct these actions toward a spscific purpose? Is he an
irrational creature who creates his own problems by falling
to understand his owm actions, motives, and purposes, and,
therefore, has only an accidental effect on history? Or is
man caught in the grip of forces he carn nelther control nor
understand.. In other words, what control, if any, does man
exercise over history?

Just as many historians make little effort to define
ultimate causality and purpose in history, many historians
also make no real attempt to cope with the problem of
defining mants role in history. Some historians have argued
that the unligueness of history prevents an assertion of
generalities about history and men; others have argued that

for history to have meaning the historian must make
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generalizations.lL Wnatever the merits of these viewpolnts, 1t
1s true that some historians have concerned themselves with
final causallity and man's most basic contributlion to the
historical process. It 1s with three of these kind of
historians that thls paper 1s concerned.

It 1s the purpose of thls study to examine, contrast,
compare, and evaluate the historles of Thucydides, Salnt
Augustine, and Voltalre in rezard to thelr 1ldeas pertaining
to ultimate historical causatlion and man'!s relationship to
historical causation,

Certain key elements, or constants, afe used 1n thils
study as guildes 1n the 1solation and evaluation of each of
the three hilstorlian's theory of causation and theory of
man's relationship to the historlcal process. One of the
constants used 1s the historilan's purpo;e in writing his
histories. This 1s 1mportant because the purpose of each
of the historles 1s directly linked to the concept of the
controlling element in history. For -exemple, a historian
who writes 1In order to instruct mankind in the great lessons
of history must feel that he has a great degree of knowledge
as to the ultimate causes of history. The subject matter of
the hlstorlan also tends to reveal whether or not he has a

deslre to reveal ultimate causes or only wants to deal with

”Carey B. Joynt and Nicholas Rescher, "The Problem of
Uniqueness in History," History and Theory, I, No. 2 (1952),
pp. 154-159.




secondary ones. Is he writing a monograph or a universal
history? Does he convey the idea that hls subject matter is
eternal? The subject of the historles also gives a clue as
to the individuzl historlianf's answer to the question of what
mediums or tools are used to make history what it is. This,
of course, shows whether or not man is essentlal to the
historical process. A third important constant 1s the
patterns outlined in the historical writings of the auvthors,
That is, what do they consider to be the gecal of history,
and what path has hlstory taken to achieve that goal. This
study also takes into account the overt and clearly
identiflable influences that helped to sway the varlous
historians in their efforts. Conslderation is glven to the
general temper of the intellectual and political climates of
the ages in which the historians wrote, as well as to the
specific individual contacts end frictions that directly
affected the histories of Thucydldes, Saint Augustine, and
Voltaire. One of the most important keys in determining the
role>of man in the historical process 1s the historian's
view of human nature; does he belleve that human nature 1s
constant or subject to change. Lastly, to what degree do
the various historilans think man exercised freedom of will,
and to what degree 1s man's role in the historicsl process

determined by factors beyond his control?
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Certain terms used throughout this study are of such
lmportance to the study that a definition of them is
necessary.

(1) Free Will: Man has the power of independent
cholce and 1s capable of genuine initiative. This initiative
does not extend beyond physicel lirmitations; for example, mon
cannot successfully will himself to stop brecathing and
digesting. But it does extend beyond psychological necessity;
in this respect, a kind of Freudian determinism of innate
natural drives is not recognized in this paper as limiting
free willl,

(2) Determinism: HMan 1is not capable of effective
independent action and initiative. Most or all of his
actions are determined by forces beyond his control.

(3) Chance: The historical process and nan's asctlons
and reactions do not occur because of logical necessity but
by mere accident. Chance has largely a negative quality and
connotation and 1s difficult to expiress poslitively. Accord-
ing to the idea implied by charce, things happen for no
logical, ratlonal, or irratlional reason. They simply happen.

(4) Human Nature: Human nature refers to the innate
propensity of people, elther as individuvals or as members of
a group to act or react in partially predictable ways. In
this way, many of the sctlions of the indiﬁidual Oor group are

treceable to mant's innate nature which may or may not, in



8
regard to time and place, remain relatively constant within
each individuval and each particular group.

There is, of course, no pretense made in this study
that the writings of Thucydides, Saint Augustine, and
Voltalre have not been previously examined. Therefore, any
uniqueness of the study is founded in the point of view of
the author and in the fact that the ldeas of these historlans
In regard to the controlling element in history have never
been directly contrasted end compared.

This study is not to be consldered a thorougn
examination of the histories of the three authors. The
paper i1s not directly concerned with the form, style and
methodology of the three hlstorisns. However, just as the
whole 1s the sum of 1ts parts, in order to schleve a better
wnderstaniing of the historlilant's viewpeints, brief mention
will occasionally be made of these three factors.

Another more serlous yet unavoldable limitation of
this thesis involves the conslistency of the historians?
conclusions, At various times Thucydides, Seint Augustine,
and Voltaire all modifled their views on causation and man's
role in the historical process. This is most readily true
with regard to Voltalre, whose inconslistency sometimes
reaches the point where he esrouses irreconcilably contre-
dictory truths. The cataloging of each and everyone of these

inconsistencles ig beyond the scope of this study, for,
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desplte the inconsistencies and contradictions of the various
authors, a general pattern does, 1n each case, emerge.

The main body of the thesls 1s organized along the
following lines: (1) Chapters Two, Three, and Four are
devoted to a delineation of the theorles of causation and the
theories of man's role in the historical process espoused by
Thucydides, Saint Augustine, and Voltaire respectively. (2)
Chapter Five contains a comparison and contrast of the

theories advocated by the three historians.



CHAPTER II
THUCYDIDES

Not much 1s known: about the life of Thucydides., He
deséribes very little of his life in his history, and other
sources are both sparse and inconsistent, There are, how-
ever, several facts about his 1life which must be consldered
prior to an examination of hils theory of causation. They
are: (1) His soclal and political position. (2) His war
experience. (3) The intellectual currents in Athens that
influenced him.

Althourh there 1s no definite proof of the exact date
of Thucydides' birth or dzrth, it 1s prolinble that he was
born around 470 B.C. znd died around 399 B.C.1 He was born
in Athens into a wealthy family which tended to be politically
conservative; howeveir, the concept of ewmplire at that time was
making conservatism less and less popular¢2 There are a
great many indications--his admiraticn for Pericles is one
of the most significant--~that desplite his conservative
family, the times and hils own pelitical interests tended to

make him & moderate democrat. At least he approves of the

1Chdrles A, Hobinson, Jr., ed., Selections from Greek
nd Roman Historians (New York: Holt, Rinehart and Winston,

T—' ), b xiv.

2John H. Finley, Jr., Thnﬁvﬁideﬁ (Ann Arbor: The

University of Michigan Press, 1942), p. 17.
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"First Citizen" type of imperial democracy exlsting during
the perlod of Pericles' rule. While Thucydldes consistently
tended to hold this view, as time passed Athenilan democrecy
became more and more egalitarian, and therefore his relative
bolitical position became more conservative,3

Thucydldes took an active Interest in the state, and
in the year 424 B.C. he was elected to the post of general.
He seqved as a commander of an Athenian fleet, but 1n that
same year he was exiled from Athens for twenty years because
of his failure to come to the rescue of besieged Amphipolis
quickly enoughﬁu Thus Thucydides was ousted from Athenlan
socliety and cut off from actlve participation in his
city-state at a time when 1t underwent a period of violent
stress, He sustained hls interest in the affairs of Athens,
but after his exlle this Interest was made manifest in his
more passive role as hlstorian.

The early Greeks had longz been concerned witn the
discovery of eternal verities, the unchanging, the universal.d
Since they consldered history to be transitory in the sense

that events came 1Into exlistence and then passed away, early

3¢. B. Grundy, Thucydidss and the History of His Age,

Vol. IT (Oxford: Basil Blackwell, 1948), p., 43; Finley,
Thucydides, p. 29.

qunley, Thueydides, p., 17.

5R. G. Collingwood, The Idea of History (New York:
Oxford University Press, 1956), p. 20.
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Greek intellectual 1life may be called anti-historica1,6 The
world of nature also secemed to be outside the realm of eternai
truth to these early Greclis because nature seemed to be the
epltome of catastrophic phange.7 According to.some histor-
lans this concept underwent a change during the life of
Thucydides. In this view sixth century Athens recelved from
Asia Minor by way of Sicily new ideas about nature centering
arounq the theory that nature oveyed natural law. While
these ideas originated in the field of natural science, they
also stimulated new ldeas pertaining to human behaviour that
were to affect the Greek concept of universals.8 1In
addition to the ideaz that natuvre followed netural law,
Sicily also circulated certazin ideas that fall broadly under
the term soohistic.9 1In the fifth century the Sicilian
states adopted democraCy.lo With democracy came the need to
persuade and control masses of men without force. Thils need
helped to foster a group of men who became involved in the
teaching of rhetoric. These teacners of rhetoric became the

first of the sophists.ll Sophism did not evolve a tightly

61114, 7Ibid., %s

Pe
History, p. 1.

e ]

8Grundy, Thucydides and the

9Finley, Thucvdides, p. 39.

10Grundy, Thucydides and the History, p. 3.

111bid., p. 4.
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Imit philosophical system. Like the philosophes of the

Enlightenment, the group of men lumped together vnder the
term sophlst were not always of the same mind. Sophist
thought also influenced men who did not endorse- 2all of the
ramifications of sophict, philosophy,12 It seems that
Thucydides was influenced by ports of the sophist philosophy
but that he does not accept 1t all.

Two ldeas promoted by the sophists influenced
Thucydides. The first of these ideas was a part of the
generel sophist emphasis on rhetoric. In order to persuvade
groups of people, speakers had to act upon some common
ground, The crowds they spcle to were composed of people with
a multitude of differences, but the speaker in order to be
effective had to go beneath the superficial differences of
his audiences and appsal to their more consistent traits.13
Towards this end the sophists evolved methods of rhetoric
based upon the idea that common elements of human nature
existed and permeated all men and groups of men. Therefore
the sophists had to be concerned with generic aspects of men

as opposed to their 1nc1:'1.vi.c‘mf.11:'Lty.1‘br

12Finley, Thucydides, pp. 43-bi.

13Grundy, Thueydides and the Historv, p. 3.

14Finley, Thueydides, p. 40; Grundy, Thucydides and
the History, p. 4.
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A second sophlist ldea that influenced Thucydldes was
that of humanlem. Protagoras, one of the most ilmportant of
the early sophists, 1s credited with the statement, "Man is
the measure of all things. . . ."15 This expression has
meny lmplicatiocns. One of the most important conclusions
drawn from this statement by some of the early Greeks was
that knowledge was relative., Since men's opinions and
subjective ratlonalizations were the crilteria for knowledge,
absolute knowledge or truth was impossible to sttain. Thils
idea was not adopted by Thucydides.16 but another idea
inplicit in the phrase did influence him, This idea was
termed humanism. To the Greeks humanism implied that ran's
will and actions were to a great extent 1ndependent of
outside forces.l?7 1lian possessed enough free will to make
right or wrong decisions concerning his own well being.18
Thus some Greeks believed that while man did not have com-
plete control of hls affairs he had enough control so that
his future was largely dependent not on the whims of the

gods but uvpon his own actions.

15Bruno Snell, The Discovery of the Mind: The Greok
Origins of European Thought, trans. T. G. Hosenmeyer (New
York: Harper & How, 1900), p. 248.

16F1nley, Thucvdides, p. 48,

17Grundy, Thucydides and the History, p. 23.

181bid., p. 91.
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Thucydides work is not totally sophistic, but he was
influenced by some of the sophlist ideas. His writings
reflect these thres sophist ideas. (1) Since nature follows
observable natural laws, -1t 1s possible and probable that
man's relationship to himself and society also follows
general patterns. (2) Man'!s nature is such that individuals
and groups can be subjected to mass persuasion. (3) ilan is
in control of a large part of his life. The interactlion of
these three ideas influenced Thucydides to see history not
as a pursuit of the trosnsitory and, therefore, the unknowable,
but rather as a study of lasting human truths.l9
Thucydides 1s the father of psychological
history . « « not history at all, but natural
science of a specisal kind., 1Its chief purpose
is to affirm laws, psychological laws, A
psychological law 1s not an event, not yet a
complex of events; it is an unchanging rule
wvhich governs the relation between events . . .
what chiefly interests Thucydides is the laws
according to which they [events] happen.20
While most historiens believe that the major influ-
ences on Thucydldes were the secular ones previously
mentioned, there is one other possible influence that has
yet to be mentloned. This concerns the fifth century Greek

concept of religlon and mytholoczy. The Creece of the fifth

century, although in a process of change, did not break all

19Ibid., p. 3.

20Collingwood, The JTdea of Hlstory, pp. 29-30.
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of its tles with the gods and goddesses of Mt. Olympus; a
state religion still exlsted in Thuecydides! time.2l Just as
there remains an important substance of Puritan morallty and
religion even in the modern United States, so tgo was there
a persistent element of ﬁhe religious and the mythological
in fifth century Greece.22 While there is nothing in
Thucydides' writings which would indicate that he is a firn
believgr in the Athenian state religlorn, neither 1s there
concreée evidence that he is a non-believer.23 The sophist
ideas that Thucydildes uses were relatively new to Athenilan
intellectual 1life, and while their affect upon Thucydides 1y
have been profound, it 1s impossible to assume that the
older Greek polnts of view as advanced by such men as Homer
and Aeschylus were completely destroyed in but a few years
and replaced by a point of view completely devold of rellgion
and mythology. Even Copernicus, Darwin, Freud, and HMarx,
while generating tremendous chances ln the life patterns of
millions of people, were not able to bring about these
changes overnlisght; nelther did these changes expunge all
traditional modes of thousht. Tradition dies slowly; the

religlious end mythologlical were still & part of Thucydides!

21Grundy, Thucydides

22Francis M. Cornford, Thucydldes Mythistoricus
(London: Routledge & Kegan Paul, 1907) p. 252.

23Grundy, Thucydides and the History, p. 40.
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world., Potentially they might have affected his history.
The mind of any individuel . . . 1s not an
insulated compartment, but more like a pcol in
one continucus medium--the circumgmbient
atmosphere of his place and time.<
The exact inflvence of these mythological currents on
Thucydides is imrposcsible to define at this time, However
the possible influence of thess ideas will be discussed
later with reference to Thucydides! ideas about human nature
and Fortune. It 1s neceassary et this time to examlne
Thucydldes! purpcese 1in writing history.
But if anyone deslires to examine the clear truth
about the events that have taken place, and about
those which are likely to toke place in the future--
in the order of human things, they will resemble
what has occurred--and pronounces what I have
written to be useful, I shzll be content. My
history 1s an everlasting possession, not a prize
composition that is heard and forgotten.2
In this quote Thucydides clearly purports to write
the eternal truths of history. He 1s not content merely to
write the facts of what happened in the past; thls he will
do, but 2 much brozader design impels him. He wishes to
provide lnovledge, based on whet happened in the past, that
will a2id men in the future; he 1s golng to teach the

perpetucl lessons of history. To Thucydides politics are

the basis of hlstory; the lessons he teaches are political

24Cornford, Thucydides Mythistoricus, p. viii.

25Thuc. T. 22.
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lessons of mass action and reaction. In order to teach his
lessons and thus provide political foresight, he had to
discover soclal and political truthsoZ6 Fortified with
these truths future statgsmen and politicians would be able
to recognize some of the mistalkies made 1n the past, and since
similar situations would arlse in the future, thils knowledge
might help them to avold the mistskes of the past or. at
least, enable them to put themselves in & more advantageous
position in respect to what will occur.2? With this purpose
in mind, Thucydildes deliniates nany cases of what he con-
siders to be political and social, i.e., historical truths.

On Revoluticn:

And revolution broucht many calanlties on the
citieg, which occurrsd and always will occur so
long as human nature remalins the same, but which
are nore or less aggravated and differ in char-
acter with every new combination of clircumstances.
In peace and prosperity both states and individuals
act on better principles becaunss they are not
involved in necessitlies which allow them no
choice; but war, stealing away the means of pro-
viding easily for thelr dally lives, 1s a teacher
of violence and assimilates the passions of most
men to their circumstences.Z2

On the Consegquences of Revolution:

Thus, revolutions gave birth to every form of
wickedness in Hellas, and the simplicity which

26Finley, Thuevdides, p. 187,

: 27Karl Lowith, leaning in History (Chicago: The
University of Chicago Press, 1649), D. 7.

28phue. ITTI. 82,
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i1s so large an element in a noble nature was 1aughed
to scorn and disappeared.?

On the Cause of Evil:

The cause of gll1 these evlls was the love of
power origlinating in avarice and ambition,
On Democracy:

But his @oricleé] successors were more on an
equality with one another; as each was struggling
to be first himseif, they came to chrifice the
whole conduct of affairs to the gratification of
the people. As was natural in a great and imper-
ial city, this led to many errors.3l
These brief exerpts are but a very few of the Xind of
overt and general judgments that Thucydides makes, Despite
his desire to write a handbook for future leaders, he is
not entirely successful; often his conclusions are inter-
preted in different ways. Frequently he espouses hils views
through the speeches of others. Understanding of the ideas
and theorles thst Thucydides holds 1s made difficult by the
fact that he usuzlly palrs his speeches, and within each
pair the two speeches advoecate different and contradictory
points of view. It is, therefore, impossible to credit
Thucydides with adhering to all the 1deas presented in each
speech. So, if one is interested in 1solating the ideas of

Thucydides, he must choose which of the opposite points of

view presented in esach palir of speeches reflects Thucydides?

291bid., III. 83. 301bid., III. 82,

31Tbid., II. 65.
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theories or attempt to see through the contradictions. Thus

attenmpting to isolate Thucydides! ideas is an interesting
problem, A most famous case in point 1s the controversy
that has arisen over the dnterpretation of the Melian
Dialogue with respect to the morality of power. One
historian, G. B. Grundy, has stated that "the whole dialogue
1s by implication an attack on the doctrine that wmight is
right, .that doctrine which Thucydides ., « abominated.,"32
P, A. Brunt, on the other hand, says in reference to the
‘Helian Dialogue, "That is the way the world goes; might does
‘not create right, but excludes it."33 A more accurate view,
espoused by Peter Fliess, is that Thucydides 1is inconsistent
in his view of morals; Fliess argues that this inconsistency
1s explained by the fact that Thucydides thought that
necessity sometimes makes the realization of morality
impossible, but morality is not nezated when circumstances
'ﬁermit it to be observed.3u While the conclusion of Fliess
seems to best explain Thucydides! stand on morality, it is
clear that his speeches makXe Thucydides! lessons less than

obvious.,

32Grundy, Thucydides and the History, p. 61.

.. 33P, A. Brunt, "Introduction," Thucydides: The
opennesian Wars (New York: Washington Square Press,

)s D xxxii.

34Peter J. Fliess, Thucydides and the Politiecs of
y (Nashville: The Louisiana State University Press,
ix.
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Despite the ambiguities involved in trying to isolate

the lessons of Thucydides, it 1s very clear that the purpose
of his history is to instruct his readers in the lessons he
believes history has to offer. It 1s loglecal to assume that
if Thucydides is writing to instruct, there must be a basils
for the validity of his instructions. The validity of his
conclusions wouvld be of no value 1f history did not tend to
repeat'itself. If future events were not simllar to past
events: his ideas might spply only to the past. Thucydides
excludes this possibility; to hirn history follows a cyclical
pattern. The very essence of his history revolves around
this cyclical view of history.

But 1f anyone deslres to exazmine the clear truth
about events that have talien place, and about those
which are likely to take place in the future--in
the order of human things. They will rescmble what
has occhrred., . » «

The future will resemble the past beczuse human nature and
its passions will remain constant. Human nature being

constant will provide future men with the same motives and
desires as those active in the pa.st; these common motives
will lead men Lo take actlons of the same type as those of
the past. No ultimate goal or end is in sight; events in

the future will tend to resemble those of the past, a cyclical

view of history.

35Thuec. I. 22.
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There is one nminor exception to Thucydides' consistent
reliance on a cyclical view of history. This exception
occurs early in his history when he states that "he becan to

write when they first took up arms, expecting that it

previous war."36 He goes on to describe in chepters two
through twenty the development of Greek political units and
qaval strength; in these chapters he emphasizes the
E}Bparity between the power of Greece prior to the Trojan
- compared to his own day. The years from the Trojzn War
up to the Pelopounnesian War are described in terms of
material progress.37 He then begins his description of the
origin of the Peloponnesian War with these words:

The greatest achicvements of former times was
the Persian War; yet even thls was speedily
decided in two battles by sea and two by land.
But this war was a protracted struzgle and
attended by cglamities such as Hellss had never
knowne » I

hus in the first few chapters Thucydides seems to portray a

scene of historical progress; events of his time are

jﬁe and materialism are concerned, But aside from this

rief mention of what can be construed as an incomplete
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depiction of an idea of progress, Thucydides consistently
idvocates a cyclical historical pattern.39

As Thucydides' description of the pattern of history
ﬁﬁicates. human nature is to him the most important element
nvolved in historical causation. Why is the purpose of his
history to instruct people in the way to react to events

hat may take place in the future? Why is his book to be a
'ﬁwsesqion forever? Why 1s the patteran of history cyclical?
The enswer to each of these questions 1s that Thucydides
egards human nature as a constant. It is largely human
2ture that shapes history.uo Several questions that arise
n connection with this view must be considered. (1) Vhat
es Thucydides think to be the constitution of human nature;
s 1t 2 result of innate natural law or imposad on men by

he will of outside forces? (2) What 1s the strength of
nature; can it be consciously surmounted or is it
pregnable? (3) Under what limitetion does human nature
te; is human nature the only element of historical
1sation? I not, what other forces sre at work and to what
ktent do they affect historical causation?

The first question to be considsred 1s what did

jeydides think to be the constitution of human nature.

ﬁ-?aul advocated the idea that human naturc was passed

39F1n1ey, Thucydides, p. 110.

YOryye., IT. 22, III. 83.
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down through original sin, and therefore, the actions and
fate of man were predestined because of this original sin.

As a Greek, Thucydides does not maintain any such doctrine.
The Greeks as a whole always lacked an overwhelming sense of
divine control over human affairs.41 Even in Homer's
writings, while the gods constently intervene in human affairs,
the significance of the story lies in the role of man not the
gods. The Greeks ", . . had a lively and indeed naive sense
of the power of man to control his cown destiny.““z Thus they
believed that history was what it was because of man.*3  The
sophist ideas also implied that man was free to pursue his
goals without worrylng about the intercession of the gods.“«L-L
¢@he Sophists seem=d to assume that if the gods existed, they
?id not meddle in human affairs to any great extent; the gods
of the Sophists were remote from the world of man. This

did not necessarily make them anti-religious, at least in a
positive way, "but independent of religiono””5 The conclu-
gion is easily drawm that in Thucydides?! concept human

nature is innate and that humanity bears the responsibllity

Blpinley, Thueydides, p. 38.

b2Collingwood, The Idea of History, p. 24.

b3rinley, Thucvdides, p. 38.

WiGrundy, Thueydides end the History, p. 23.

LLS Ibid,
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for history.46 There are many passazes in his work that can
be Interpreted to uphold this position.

The Revolutlon at Corcyra:

And men chanzed the conventional meaning of
words as they chose, Irrational daring was held
to be loyal courage; prudent delay, an excuse for
cowardice; sound sense, a dlsguise for unmanly
weakness; and men who considered matters in every
aspect weFe thought to be incapable of doing
anything.*7

-The leaders on either side . . . had no use
for scruples; but when they succeeded in effect-
ing some odious purpose, they were more highly
spoken of, 1f they found a plea that sounded
well. The citizens who were of neither party
were destroyed by both because men grudsed thenm
survival . 48

Thucydides believes that he can explain much of history,
including the revolution at Corcyra, because man was
responsible for it. However Thucydides does not attempt to
explain events he believes to be of norn-~human origins, For
example the plague at Athens:
Every man, physiclen or layman, may declare

his own judgment about its probable origin and

the causes he thinke sufiicient to have produced

so great a vicissitude.

This last passage indicates that since the plague did not

originate from human causes, Thucydides cannot explain it;

46 John Bury, The Ancient Greek Historians (Wew York:
Dover Publications, 1958), p. 129,

Y7Phuc. ITI. 82. 48t1pia,
49Tvid., IT. 48.
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conversely, the causes he explains elsewhere come from
largely human origins.

As 1s probably natural most historians believe that
Thucydides views human nature as an Innate and fixed part of
men's exlstence, free from visitations from the gods. There
is, however, one historian, F. M. Cornford, who argues that
Thucydides does not concelve of human nature as free from
powers outside of man's innate being.

Cornford labels the work of Thucydides “mythistoria,"
", « « history cast in a mould of conception, whether
artistic or philosophic, which, long before fhe work 1is even
contemplated, was already Iinwrought into the very structure
of the author's mind."50 Cornford's contention rests on the
idea that although Thucydides tries to write an unbiased and
methodical history, his work is a product of his age, and as
such, it reflects a traditional Greek outlook on life.51
This point of view is, to Cornford, not a scientific nor a
sophistic one, btut rather a mode of thought learned from
Greek drams,52 and particularly from the drama of Aeschylus.53
This preconceived notion of human nature over-rules

Thucydides!' desire to free himself of prejudice because this

50Cornford, Thucydides Mythistoricus, p. viii.

511pid. 52Ibid., p. 147,
531bid., pP. 53.
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prejudice is unperceived. According to Cornford, this
residve of Greek thought is outlined in a speech made by
Diodotus, Book III. 45,5%

+ « ¢« exclted by hope, men risk their lives. « . o
It is in men's nature to err in persconal and public
affairs alike, and no law will prevent them . . .
poverty produces daring by the pressure of necessity,
and power produces ambltion by its insolence and
pride; while the other conditions of human life
engendering passion, as men are held in the grip

of some force varying with circumstances, for which
no cure exists, also lead men into dancers, Hope
and desire are never wanting; desire leads the way,
end hope follows, for men think cut an enterprise
in desire and hope suzgests that fortune will
supply the means of 1its success, . o « And fortune
too does play a part and contributes no less
encouragement; she often presents herself unex-
pectedly and lezmds men on into perils, however
inadequate their means . . « In short, it is
impossible and simply absurd to suppose that when
human nature is uvnder a strong impulse toward some
action, 1t can be restrained elther by the force

of laws or by any other deterrent.

A passagze in Thucydidest! narrative reinforces this concept
of spirituval possession.
Revoluvtion at Corcyra:

In this crisis the 1life of the city was in utter
disorder; and humzn rature which 1s accustomed to
do wrong, even in defiance of the laws, now
trampled them under foot and delighted to show that
it is ungovernable in passion. » . . For they would
not have set reverce sbove rellgion and profit
above innocence, 1f envy had not exercised a fstal
power.>5

Cornford interprets these passages to mean that human nature

is open to corrupticn by temptation in the form of "“Hope,

5%Ibid., p. 135. 55Thuc. III. 84,



28

Desire and Fortune'", especially when Fortune unexpectedly
aids him. Thus blinded, man abandons his foresight, and by
8o doing he dooms himself.56 These passions are not innate
naetural desires, ". . . passion 1s not concelved as a
natural state of mind defermined by a previous state--the
effect of a normal caeuse; it is a spirit which haunts,
SWoops down, and takes possession of the soul, when reason
}slumbe;s and keeps no watch."?7 Thus Cornford concludes that
Thucydides conceives of human nature as possessing a
'9supernatura1 quality."58

Finley tries to answer thils contention by arguing
that in Thucydides work ", . . the gods are chiefly remark-
able by thelr absence . . « he seems to go out of his way to
deny their intervention in human affairs.,"59 This is in
%arge measure true; Thucydides does in many instances imply
the inability or at least the unwillingness of the gods to
gntervene in human affairs.,

Nicias at Syrecuse:
Yet, throuchout my life I have been assiduous

in worshipping the gods and in just and blameless
conduct to men, Therefore, I am still bold in

hope for the future; and though I am alarmed at
our disasters, I know that they are undeserved,

5600rnford. Thucydides Mvthistoricus, p. 124,

571bid., DPs 157. 581bid., p. 243.

5%Finley, Thuecvdides, p. 310.
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and perhaps may cease; and if our expedition

incurred the jealousy of any of the gods, by this

time we have been sufficiently punished.éo
Nicias was executed.bl Similar trends of thought are wit-
nessed throughout Thucydides! work.62 Finley concludes that
Thucydides writes of men, not gods.63
. None of the historlans who assume that the gods play
éo active part in Thucydides?! thinking are actually able to
successfully refute Cornford's challenge that human nature
may be prevaded with spirits.64 Finley assumes that since
Thucydides makes no positive statement that spirits intervene
the affalrs of man, that he ignores them, and that hope,
desire, avarice, and ambition are innate parts of man's
nature. Cornford does not argue that Thucydides does not
”vy to eliminate the gods from his history, but rather that
the point of view Thucydides inherited from the drama allows
‘him to think of hope, desire, avarice, et cetera as super-
natural entities.65 Thucydides does not declare himself on
‘the issue., He makes no unequivocal statement that he

believes these passions, which are symptomatic of human

50Thue ., VII. 77. 6libid,, VII. 86.
621p1d4,, V. 26; II. 54; VI. 70.

63Finley, Thucydides, p. 324,

64%Cornford, Thueydides Mythistoricus, p. 157.

651bid.

- .
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nature, to be supernatural or innate. Fortunately the purpose
of thils paper can still be achieved without reaching a defi-
nite concluslon to thils« guestlion for two reascns. First,
regardless of its constitﬁtion human nature 1is cbnsistent.
and secondly, hum=n nsture 1is not the only causative element
in history. Thucydides' doctrine of the strength of human
willl negates the problem of whether humzsn nature 1s controlled
by spirits; to examine this concept it 1s essential to examine
his theory of necessity and foresight.

Thucydides bases part of the valus of his history on
the fact that human nature, being constant and predictable,
establishes a pattern whereby future events will resemble
those of the past.66 He reinforces this major theme with
frequent references to instances where necessity demands
certain huvman responsss to certaln situations.

The cause of the Pelopenneslan VWar:

The truest explaenation, though 1t was least

avowed, I believe to have been the growth of the
Athenlan power, which terrlified the lLacedsemonians
and put them under the necessity of fighting.

The Peace of Niclas:

For six years and ten months the two powers

abstalned from Invading each other's terrlitories.

« » » At last they wége under the necesslity of
bresking the treaty.6

66Thue. II. 22. 671v1d., IT. 23.

681p1d., v. 25.
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Revolution at Corcyra:
e o » hnuman nature . . « delighted to show that
it 1s ungovernable in passion, uncontrollable by

Justice and hostile to all supsriors.

The cause of all these evils was the love of
power originating in evarice and ambition. . .

And revolution brought meny calamlties on the
clties, which occurred and zlways will occur so
leng as human nature remalns the same, but which
are more or less aggravated and differ in charac-
ter with every new combination of circumstance.
In peace and prosperity both states and Individuals
act on better principles becausze they are not
involved in necessities which allow them no
choice, 71l
As these passages show Thucydides belleves that certailn
historical actions, while originating in human nature, were
beyond the control of individual man. Motives such as fear,
greed, and the love of power anrd glory at times dictate
humen actions which are abhorred by reason, yet stronger
than reason. One 1s therefore justified in saying that
there is an element of determinism in Thucydldes history;
certain situations caused by humzn neture demand certain
responses by human nature.72
It would be mislezding to leave the guestion of

determinism at thils point. There 1s an element in

Thucydides!' history and purpcse which 1s just as lmportant

69Tvid., III. 8k. 701bia,, III. 82.

71lIbid.

72Finley, Thuecydides, pp. 308-309.
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as deterministic hum=n nature; this element is human fore-

sight. The last sentence of the above passage on revolution
at Corcyra implies that there are times in which necessity is
not the overpowering force that it may be at other times.
Certain pascages in Thucydides'! work indicate that by using
foresisht man can escape the terndencies of human nature.
The Spartan Counteroffensive:
They tended to belleve without proof what they
wished, instead of exercising foresight which
saves men from mistakes,?3
Pericles end his successors:
During the peace while he was at the head of
affeirs, he showed moderation as a leader; he
kept Athens safe, a2nd she reached the height of
her greatness in his time. When the war began
he showed here too his foresight in estimating
Athenian power. He survived two years and six
months; and, after his death, hls prescience
regarding the war was even better appreciated.'?4
So that at the time Pericles was more than
justified in the conviction at which hls fore-
silght hed arrived, that the Atnenians could
very easlily have the better of the unaided
forces of the Peloponnesisns.?5
‘The passages clted on the last threce pazes identify two
forms of causation. In some instences the necessity of
humen nature under the stimulation of greed, pride, and love
of glory implies an inevitableness of human action.76 This

deterninism of human nature 1s at its strongest when man

73Thuc. IV. 108, ?H1vnig., II. 65.

751bid. 76Brunt, "Introduction", p. Xx¥i.
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feils to understand its operation. Yet the determinism of
human nature is opposed by rational foresight,’? The purpose
of Thucydldes! history is to instruct men on the workings of
history, to glve them.forgknowledge of what 1s likely to
occur. "If you say in one breath that events follow a
pattern but, in the next, that the pattern can and should be
‘understood, you imply that such understanding will be the
basis of action, which in turn will effect events,"?8 Men
by recognizing the dangers and inclinations of human nature
can use foresight to proceed with constructive rational
action; thus, humzn nature will not be totally deterministic.
Thucydides gives credence to & duality of causation. Hunan

nature in times of uncommon stress controls mants actions;

1t also controls these actions wnen man has no knowledge of
its operation. Reasonable men armed with knowledge of the

workings of human nature form Thucydides! second causative

{1ement.

The question of whether or not human nature is innate
the result of supérnatural intervention becomes less
important because of this theory of foresight. The question
is still unanswered, but in eilther case human nature is not

irrevocably deterministic, Man's foresight at times can be

7?Thuc. IV, 108; II. 65.

78Finley, Thucydides, p. 308.
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made to control the deslires or human nature, snd even when
cannot control numan n-ture, foresight enables him to
respond positively to its :inifestations.

There remains o:nc more espect of Thucydides! theory

unxnown causative, the reason for historical events that
ccur for some reason other than human nature or hunan
ﬁpresight. As the follcowing references to the battle of
Pylos show, Thucydides does recognize the operation of some
element beyond the control of man.

When they [an Athenian fleet of 40 ships] arrived
off the coast of Laconla and heard that the
Peloponnesian ships were already at Corcyra,
Eurymedon and Sophocles wanted to hasten there . . .
but it so happened that a storm came on and drove
them into Pylos.79

in the battle that followed Fortune continued to help the
??enians.

It was a singuler turn of fortune which drove
the Athenians to fight on land, and Laconian land,
against the Laced=zemonians, who were attacking
them by sea., . . + For in those days it was the
great glory of the Lacedaemonians to be a land
power distinguished for their military prowess,
and of the Athenisns to be a nation of sallors
and the first sea power in Hellsas,80

whole series of unexpected znd unpredictable events helped

he Athenians score a major victory et Pylos.81

79Thuc. IV. 3. 801b1a., IV. 12.
8lipid., IV. 15.
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Thucydides! account of Pylos, the plague at Athens,

‘and other events show that he does give credence to a
causative element beyond man. This element is Fortune.
Although Fortune is easily identified in Thucydldest work,
there is no general agreement ag to how he defines it. The
majority of historiasns concerned call this element chance

or accident. Finley says, "Chance to him therefore denoted
simply. the minor, if occasionally critical, happenings
which couvld not be calculated on, thouv~ii it might also cover
unforeseen events, such o3 the pl-~ue, of which the cause
was obscurec"82 Grundy echoes these thoughts. Y. . « 1life
in this world might be ordered and made happier by the
exercise of man's will . + . 1t was not a question of pure
accident, though pure accident remained a factor in it."83
‘Brunt and Adcock concur., 84 Bury goes on to add, Y"Chance . .
'8imply represents an element which cannot be foretold. He
recognizes the operaticn of the unknown; he does not
recocnize the presence of 'things occult,?!"85

The majority are opposed by Cornford; he presents a

comprenensive and convincing argument that the causative

82Finley, Thueydides, p. 313.

83Grundy. Thucydides and the History, p. 10.

85Bury, The Ancient Greek Historians, p. 129.
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element outeide the control of man is to Thucydides a super-

natural force.86 The core of Cornford's theory lies in the

fact that he does not believe that the Greek mind had any

concept of what has come to be called natural law.87

Cornford contends that without this concept Thucydides

relies on the supernatural to explain things outside the

sphere of human causation; these occurences include such
ings as earthqualies, floods, end other upheavels of nature

well as the plague, the Athenlisn success at Pylos and

1 events Bury cells chance, 88 According to Cornford,

tune is prone to appear when man least expects it. It

n beguiles the individuéls involved In the unexpected

cess into believing that success is of their own doing,

*tune is not Chance or Fate. Neither 1s 1t loira, an

put Fortune "he is thinking of extraordinary, sudden

86Cornford, Thucvdides Mythistoriecus, p. 124.
871bid., pp. 104-105, 881bid., 105.
891bid., 124-125. 901b1d., 106-107.

91l1bid,, 107.
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interventions of non--human agencies, occurring especislly at

critical moments in warfare, or manifest from time to time in
convulsions of Nature."92 Cornford is unable to give a more
precise definition because Thucydides does not define
Fortune more specifically.93 This conception of Fortune is
used by Thucydides to contrast "the fileld of ordinary human
foresight with the unltmown field, which lies beyond it, of
inscrutable, non-humazn powers."ga Thus to Cornford the
history of Thucydides resolves itself into a dramatic cén—
trast of Y“Fortune and foresight.n95

Cornford's ideas have much to recommend them especially
in 1ight of Thucydides! non-committal view about things he
does not attempt to explain. However, even though Cornford
presents a persuasive theory, he cannot prove the idezs he
advences.9% Thucydides does not give a definition of
Fortune, and any theory that attempts to define his concept
of it lacks positive proof. However 1t is not necessary to
take a stand on the question in this paper because the impor-
tance of Fortune to Thucydides does not lie in its internal
composition. Regardless of its constitution, the real

significance of Fortune 1s that its outward manifestations

921p1d., 106. 937Tbid., 108,
94Tvid., 105. 951bid., 108.

9%1bid., 172.
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are disruptive and unpredictable., It cannot be relled upon
in eny glven situation; 1t cannot be explalned or limited;
it lays down no rules end follows none, It 1s unpredictable.
The most positilve statemepts Thucydides mazkes about 1t are
that 1t comes when least expected and that 1t should not be
relied upon.

Pylos; unexpected Athenian success:

Do not suffer the fate of men inexperienced in
success; when they obtain some advantage, the
unexpectedriess of thelr nomentary mood fortune
makes them continually hope for and grasp at fur-
ther gains. But men who have mogt often known the
viclissitudes of both kinds of fortune ouzht to be
least reliant on successes, end it would be most
natural if experience should have tauzht this
lesson to your clty as well as to us."97

This 1s all Thucydides can tell us about chance or Fortune.
The very sparseness of information tends to make the reader
look elsewhere for tangible causation; this is what
‘Thucydides wants the reader to do. According to Thucydides,
man'!s nature and knowledge that arc the primary molders of
history. In this way, Thucydides' concept of chance or
Fortune "while denoting a realm in which thought, or at
least prognostic thought, cannot operate, only emphasizes
more clearly the greater and more important realms in which

it is successful."98 Going even further, he seems to conclude

;that the most successful man 1s one who can adapt himself

97Thuc. IV.17. 98Finley, Thucydides, p. 318.
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nost readily to unexpected occurrences.99

Thucydides more than St. Augustine or Voltalre gives
validity to the concept of free will. In his work only two
things 1imit man's freedom: wuncontrolled, unrecognized
human nature asnd Fortune. Foresight sometimes gives men the
ability to control the tendencies of human nature and always
enables him to respond positively to the effects of uncon-
trolled Fortune end human nature. Determinism becomes the
ma jor part of Thucydides?® world only when man fails to
exercise {hlis foresight.

The course of the Felopcnneslan War did not please
Thucydides. In its passage he saw Athens humiliated by the
stupidity of her citizens. The self interest, greed,
jealousy, pride, and crueslty of human nature contributed to
the debacle. TFortune plryved its part by gilving men false
hope, by encouragir:s; thci» to be too confident, and by
spawvning self-delusion. Thucydides does not portray the
course of the war as 1lneviteble; he leaves the door open for
foresight to gain control. If the citizens as a whole will
not practice this foresight then political leaders shculd
enploy 1t for the good of the state, as Pericles once did.
Had this been done in Atnens the results of the war might

have been averted. This 1s not to say that political

99Thue, I. 143; VI, 34; VII. 42; Finley, Thuevdides,
p. 314.
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foresight could have completely controlled the course of
humon events; human natvrel!s grip is stronz, the masses will
alwvays be subject to 1ts larger manifestations, and Fortune
will play its uvnpredictable role. But political foresight
can, at least, prevent the grossest miscarriages of the
other two causative forces. Foresight was the tool
Athenians could have used to, if not‘to prevent the war, at
least to gulde 1t to & reasonable conclusion. But after
Pericles, no one effectively used this foresight, and
Athenlans, by failing to use thelr most important guide, were
responsible for their downfall. Thucydides hopes that in
the future man will make use of forelinowledse. Human nature
and Fortune have the power to disrupt men's lives. But 1t
is Thucydides' strongest belief that man has the pover and
authority té discipline human nature and adapt to the effects
of human nature and Fortune, 1f he chooses to do so.
Thucydides belileves that it 1s man's responsiblility to so

choose,



CHAPTER III

ST. AUGUSTINE

On the day he was born, November 13, A.D. 354, in the
small town of Tagaste, in Numidia, St. Ausustine committed
‘his first willful sin, which he states was his crying for
food; ?e probably continued his sinful way by throwing some
;sort of tantrum which "shows that, 1if btablies are lnnocent,
‘it is not for lack of will to do harm, but for lack of
strength."l In this two-fold state of sin, original and
personal, he began his life,

Auvgustinet's family was of the lower middle class and

was declinlng in soclo-economic status.? His father was not

a Christian, but his mother was. Avgustine writes that in

received his intermediate education at Madauros and his
higher education at Carthage. Thils early education consisted

2lnost solely of the studying of literary and oratorical

1August. eont, 1. 7.

2Henri Marrow, St. Avgustine and His Influence Through
g Ages, trans. Patrick Hepburne-Scctt (New York: Harper,
- ’ p. 123 .

3August. Conf,. 1 11,
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arts; Virzil, Cicero, and Sallust were his concerns. At the
are of nineteen Augustine beran his career as a teacher.

For thirteen years he taucht successively in Tagaste,
Carthage, Rome, and lastly lMilan. At Milan in 384 he met
St. Ambrose, bishop of Milan. It was the sermons of St.
Arbrose that rekindled his somewhat dormant interest in
Christienity. For a time Avgustine was torn between what he
calls aspiration for "eternal bliss" and "love of temporal
pleasure.”a This strugsgle resolved itself in 385 when he
found himself miraculously end totally converted to
Christianity.

By the end of 388 and after the death of his mother,
Avugustine returned to Taraste where he spent the next three
years in monastic retreat. 1In 391, asainst his wish, he was
drafted ss a priest for the parish at Hivpo. For four years
Avgustine proved himself to be valuable to his parish, and
in 395 he was appointed comdjutor bishop at Hippo. On the
death of his equal he became sole bishop, and since African
bishops could not move, his future with the Church was
inextricably tied to Hippo until his death in 430.5

During his thirty-five years as bishop of Hippo,

Augustine wrote the greater part of hils lasting works; he

Brhia,, viii. 10-12.

5Roy V. Battenhouse, "The Life of St. Augustine,'" A
Companion to the Study of St. Aurustine, ed. Roy W. Batten-

house (New York: Oxford University Press, 1955), p. 44,
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finished his autoblosrraphy, the Confessicons, and the

majority of his anti-lManichean works by 400. After a period
mainly concerned with anti-Donatist writings, he bezan his

most famouvs work, the City of God, in 413, At the same time

he took on the task of repudiating a major adversary, the
Pelagians.6 This task was to occupy him until his death.
The intellectunal climate in which Avgustine spent his
youth;before conversion was varied and confusing. During
the time that he searched for a sound foundation for his
restless intellect, the Homan world was 2lso experiencing a
period of drift. Politically ERome nad gone from republic to
autocratic enmplre =nd by the end of the fourth cantury was
close to anarchy. The difficult years dominated by Marius,
Sulla, Pompey, and Czesar were paralleled by growing elements
of uncertainty in the Greco-Homan iIntellectual world. These
elements were to become intensified in the later stages of
the Empire.’ G. L. Keyes states that 'Y"basic here vas a mood
¢of pessimliem and self-doubt,!" which wnile not universal was
growing and increasingly centered on the idea on evil.8

Confidence in man's ability to understand this
world by the exerclse of reason continued to decline,

6Donald D. Williams, "The Significance of St.
Avgustine Today," A Companion to thas Study of St. Augustine,
Be. 2. T

7G. L. Keyes, Christisn Faith and ﬁgg Interpretation
of History: A Study of St. Auzustine's Philosophy of History
Tfincoln: University of Nebraska Press, 1956), p. 13.

8Ivid.

e e
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The imperial zge acreed with Carncades that since

nothing could be ¥nown, men must segk a modus

vivendi with the unknown. They must accept, on

faith, tentative propositions which might arise

from 1nqucti9n but.were 1ncreaainglg likely to

be attributed to divine revelation.
This attitude encouraged a mood of 1ntrospectibn and self-~
control. If the world continually slipped from the realm of
rational wnderstanding, and man could not understand it much
less control it, then perhaps, he should try to establish
inner control over his ettitudes and reactions to the outer
world. Gnosticism, Mithraism, Stolcism, Eplicuresnism, and
Neo-Platonism chose this route of escape from the world or
at least from ultlmate respensibility for the world's
condition.10

Men tend to reject relativity, end 1f rationality

cannot provide a basls for understanding the complexitiles
and ambiguities of existence, somethlnz else has to be
utilized to provide this understanding. The something else
to which a large number of fourth century Bomans adhered
was supernatvral knowledge gained through revelatiom.ll In
the ereas of phllosophy and religion, men placed increasing
importance upon asceticism as means of receiving revelation.

This mutual emphasis on a life of paln end self-denisl is

one instance of another growing aspect of the intellectual

9Ibid., pp. 14-15, 101bid., p. 15.

111vig.,
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period, syncretism, In this intellectual atmosphere St,.
Augustine came to grips with his doubts.

Befcre discussing Augustine®s theory of causatlon and
man, & brlef examination of his theory of knowledge 1is
necessary because 1t is thls theory that enable Augustine to
write with the assuredness of one who 1s convinced that he
possesses the unzlterable truth.

‘During the years before hls conversion, Augustine
searchéd for the truth, truth that could be proven and
demonstrated by reason. "Truth! Truth! How the very
marrow of my souvl within me yearned for 1t."12 He describes
his early years of study as spent In love of evil, "Ythe
hideous flood of lust,"13 and "in the pursuit of unholy
curiosity."lu Desire for some type of intellectuzl mooring
led him to close associatlon with the lManichaean religion.
The dualism of the Manichaeans secemed to provide answers for
many of Augustine's questions about evil, and for about nine
years he was a convert; "I deserted you and sank to the
bottom-most depths of scepticlem and the mockery of devil-
worship."15 However he became 1ncrea§ingly disenchanted with
the contradicticns and mistakes of lManlchaelsm; he discovered

that the severe moralilty expressed by the adherents was not

12pugust. Conf. 1ii. 6. 131vid., 111, 2.

rbia., 11i. 3. 151ni4,
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achieved in practice and that they accepted as truth ideas
that could be proven false by science.16 At Rome and Milan
he found & philosophy and a men that were to help free him
from "the snares of the devil" to which Manichaeism had
brought him,17

The phlilosophy was Neo-Platonlsm, and strangely 1t
was the scepticlem of thls phlilosophy that influenced him
more than anything else, Neo-Platonic scepticism helped him
to solve the questlon of the certalinty of knowledge by
convincing him thgt reason could not find absolutes in the
areas where he deslred themn.
He lost and never recovered his 'natural!
confidence in knowledge derived from sensation
end reason, and he came to see the necessity
under which 211 men labor of living by faith
in uncertainties,18
", . . we are too wealk to discover the truth by reason
alone,"1l9 This decision did not end hils search for absoclutes;
it simply removed reason as the source for the absolute, and,
as yet, he did not know what criterion established true
knowledge. So he was caught up in an sura of despalr lest he

never know truth.

Anxiety about what I could believe as certain
gnawved at my heart all the more sharply as I grew

171v1d., v. 7. 171014., 111, 6.

%eyes, Avgustine's Philosophy of History, p. 31.

@ Am—

19august. Conf. vi. 5.
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more and more ashamed that I had been misled and

deluded by promises of certainty for so long. + « .

I.was hanging in suspense . . . I wanted to be

Just as certain of those things which were hidden

from my sight as that seven and three make ten,

for I was not so far out of my wits as to suppose

that not even this could be known. But I wanted

to be equally sure about everything else, both

material things for which I could not vouch by my

own senses, and spiritual things of which I could

form no idea except in bodily form.Z20

At the time Augustine was exploring Neo-Platonic
thought and trying to find something to replace relativism,
he was also attending the sermons of St. Ambrose. Christian-
ity, vwhich had long held an emotional appeal for Augustine,
was glven intellectual merit by St. Ambrose. The un-
Christian nature of the 0ld Testament was one of the things
that made Christianity distasteful to Augustine, but St.
Anbrose taught a less literal, more allegorical interpreta-
tion of this part of the Bible.2l The sincerity and
Iintelligence of Ambrose impressed Augustine, and gradually
"Christianity begean to seem comparable with Neo-~Platonism in
its intellectual sublety, and with Manichaelsm in ethical
austerity."22
St. Ambrose also taught one way to remove Augustine's

doubts as to where he could find truth, but Augustine was at

first unable to accept 1t in good conscilence.

201pid,, vi. b,

21Battenhouse, "The Life of St. Augustine Today," p. 29,

22Keyes, Avgustine's Philosophy of History, p. 31.



. . . my sick soul, which could not be healed
except throush falth, refused this cure for fear
of believing a doctrine that was false,23

At last, God entered into this drama of doubt and

imposed a solution.
Then, 0 Lord, you laid your most gentle, most
merciful finger on my heart and set my thoughts
in order.zu

Avgustine began to reallze that there were many things that
he had previously taken on trust alone including his
perentage, history, and facts about distant places.
In this way You made me understand that I
ought not find fault with those who believed
your Bible. . . . I began to believe that you
would never have invested the Eible with such
conspicuous avthority in every land unless you
had intended it to be the means by which we
should look for you and believe in yov. « . .
The authority of Scripture should be respected
and accepted with the purest faith,25
Then came his conversion and with it the truth for which he
had searched.
From now on I began to prefer the Catholic
teaching. The Church demanded that certain
things should be beligved even though they
could not be proved,?
God, the Catholic Church, and the Bible--all of
Augustine'!s writings i1llustrate his faith that these three
constitute truth. Faith in these truths is for Augustine,

essential to existence because 1t provides the absolutes

23pugust. Conf. vi. U4, 2b1pia., vi. L

251bid. 261bid.
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that cennot be found by unaided human reason. He writes that
faith in these truths is justified by God who makes his
existence and wishes known through divine revelation to a
select few; revelation is transmitted through the Bible and
the Church to the rest of mankind., The only 1limits to this
faith are those of guantity not quality because God is not
vitally concerned that man possess sclentific truth or even

knowledge about material things., In the Enchiridion

Augustine states that "in those thinzs which do not concern
our attainment of the Kinsdom of God, it does not matter
whether they are believed in or not."27 1In this wag
Augustine 1is forced to give up his quest for temporal truvths
because they are lmmaterial to falth and salvation, thus
beyond the realm of true knowledge. But in exchange for
this sacrifice, Augustine retains the most awesome and
possibly the most terrible tool man can ever possess,
unfalilling confidence that he is privy to the absolute truth.
On the whole the writings of St. Augustine are con-
cerned with defending and explaining his interpretation of
the word of God. While the specific topic of each of his
works differs, the basic underlyins theme of the all-powerful
Christian God does ﬁct. Four of these works center on topics
of particular Interesi to this paper; these are the City of

God, Confessions, Anti-Pelagion Writings, and the Enchiridion.

27 vgust. Fnchiridion 8, 21.
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The City of God was written to defend Christianity against

critics "who attributed the calamities of the world and
especially the recent sack of Rome by the Goths, to the
Christian Religion, &nd 1ts prohibition of the .worship of

the gods."28 Thus, the City of God represents Augustine's

view of the course of hilstory. The Confessions 1s Augustine's
autoblography and as such it is a2 kind of minlature of the

working out of his concept of Cod's plan., The Anti-Pelasion

Writings deal with free wlll in that they attempt to prove
that man has not been born with the capabllity of securing
salvation by his om effort and merit. The Enchiridion
contains a brief déscription of God's plan and man's relation
to it. Together these four give a synthesls of Augustinets
thought, and this paper has drswn heavily from them for its
description of Augustine's theory of cauvsation.
For Augustine the causative force behind the existence
gnd operation of everything in the uvniverse 1s God.
For the Christisn, 1t 1s enoveh to believe that
the cause of all created things, whether in heaven
or earth, whether visible or invisible, 1s nothing
other than the goodnesgs of the Creator, who is the
one and the true God.Z2

The universe created by Cod 1s nothing less than perfect.

A1l of nature, therefore, is good, since the Creator of all

28august. De Civ. D. 1. preface.

—— Py

29avgust. Enchiridion 3. 9.
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nature is supremely good."30 Just as God created a perfect
universe.31 so too does he control all effective action
within that universe.

However stronz the wills either of angels or of
men, whether good or evil, whether they will what
God willeth or will something else, the will of the
Omnipotent is always undefeated.’2
"He hath done 81l things in heaven and earth,
whatsoever he willed," as Truth sings of him, and
surely he hath not willed to do anything that he
hath not done. There must be no eguivocation on
this point.53
God crecated everything in e perfect universe. At the
moment of creation He knew all that would take place in His
universe, and nothing talies place unless he has caused or
allowed it to happen. lNany guestions arise pertinent to
this concept of the order of l1life. First, if this world is
perfect, why 1s there evil? Augustine's answer to thils
question 1s central to his concepts and willl serve as a
reference point for an examination of the relationship of
man to the omnipotent causative force of history.
According to St. Auzustine, God has not and will not

will that any of his creatures be unhappy; if we find our-

selves unhappy, 1t must in some way be our owa fault. 34

301vid,, &. 12. 3laugust. Conf. vii. 1k,
32paugust. Bachiridion 26. 102.
331bid., 27. 103.

3hKeyes, Aunzustine's Philosophy of History, p. 150.
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It 1s within Augustine's theory of evil that the vast
majority of human beings find thelr role and purpose. 1In
Avgustine's view, the first step in the orlgins of evil comes
from the fact that while all men are created good, they are
not immutably good.35 -
All of nature is good, since, the Creator of
all nature is supremely gocd. But nature 1s not
supremely and immutably good as is the Creator of
it. Thus the good in created thihgs can be
diminished and saupmented. For good to be dimin-
ished is evil.3®
All things are goocd, but relatively so. If God has never
- willed evil, then it follows thaet evil is a kind of non-
being. In one instance Auvgustine compares evil with
disease or wounds; when men or animals are sick, they suffer
from an absence of health, but when the disease or wound is
cured, health returns as the disease or wound ccases to
exist.37 "Therefore, whatever is, is good; and evil . . .
is not a substance, because 1if it were a substance it would
be good."38 Since man wills evil actions, and God by his
very definition could not have caused evil, evil nust come

from the mutability of man. According to Augustine this

mutability 1s a result of the wrong use of free will,39

35pugust. De Cive Do xii. 1.

—_——— et e

36pugust. Enchiridion 4, 12. 371bid., 3. 11.
38pugust. Conf. vii. 12.

39August. De Civ. D. xiii. 14.



54

How, I say, can good be the cause of evil? For
when the will abandons what is above 1tself, and
turns to what 1s Jlower, it becomes evil--not
because that is evil to which it turns, but because
the turning itself is wicked. Therefore, it 1s not
an inferior thing which has made the will evil, but
it is itself which has become so by wickedly and
inordinately deziring an inferior thing.

Thus Adam brouzht evil into the world by his own volition,
and his sin is inflicted on 211l of mankind.

From this state [righteousness] after he had
sinned, man was banished and throuzh his sin he
subjected his dcscendents to the punishment of
sin and damnation, for he had radically corrupted
them, in hiwmself by his sinning. As a consequence
of this, all those descended from him and his
wife . . . entered into the inheritance of orig-
inal sin.%3

The first nan dammed all who have come after him.
Hereafter evil and sin follow man for the rest of his
earthly existence. He is no longer free to pursue effectively
the good and the just for the free will of Adam was lost when
he turned away from God toward pride. After Adam man con-
tinues to possess a measure of free will but its nature is
radicelly different from that Adam possessed before his sin.
For it was in the evil uvse of his free will that
man destroyed himself and his will at the same time
e« ¢« o Sin which arises from the action of the free
will turns out to be victor over the will and the
free will is destroyed. . . . He serves freely who

freely does the will of his master. Accordingly he
who is slave to sin is free to sin. But thereafter

b2pugust. De Civ. D. xii. 6.

43pugust. Enchiridion 8. 26.
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he will not bz free to do right unless he is
delivered from thes bondasze of sin and bezins to
- be the servant of righteousness.

After the fall, man is free to wlll to sin and all mankind
inherits not only the dammation of original sin.but also the
propensity to sin over which he has no reél control.

Augustine's system depends on the compatibility of
two separate ideas. First, God is perfectly good, omnipotent,
and omnisclient; everything He does is good, and nothing
happens that Ho does not allow to happen. Secondly, man
turns from God, and this turning is sinful. In order to
reconcile these two beliefs, Augustine differentliates
between freedon of will and freedom of action.*5 Adem
possessed both freedom of will and freedom of action prior
to the first sin, but when he committed the first sin, he and
all his descendents lost freedom of action. His descendents
retain part of Adamt!'s frectom of will, the freedom to will
evil. This ability to will evil is not translated into
action becauvse no action takes place unless it 1s a part of
God's plan, which is good. Man acts according to his evil

will only when God allows him to do so, U6

Yh1vid., 9. 30.

¥5Keyes, Avgustine's Philosophy of History, pp. 153-

154,

A6August. Fnchiridion 3. 9.
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In His supreme will resides the power which acts
on the wills of 21l created spirits . . . all of
them are most of all subject to the will of God, to
whom all wills are subject, since they have no power
except what He had bestowed upon them, . « « For one
who is not prescient of all future things 1s not God.
Wherefore our wills also have just so much power as
God willed and forelknew that they should have; and
therefore whatever power they have, they are to do,
they are most assuredly to do, for He whose fore-
¥nowledge is infallible forelmew that theg would
have the power to do 1t, and would do 1t.%7
Men can will anything, but he can do nothing "which does not
conform to the l'nster Plan."48 Any action that occurs must
help fulfill Godt!s purpose. Action and will exlist on
separate planes, and they must be judred by two separate
sets of criteria. All actions willed by unredeemed men ere
both good and evil., On a lower level, actions are evil
because they are willed by man, and man's will is evil. God
does not will marn to do evlil; man 1s responsible for his
evil will even though he can do nothing to change his will
becavse it 1s inherited from Adam. The actlions that man
takes are in accordance with hls will, thus he is damned
because of hls evil will end evil actions. In a higher sense
the actions of 1an are good because God'!'s wlll is so strong
that nothing occurs unless He allows 1t to take place. When

the evil will of men 1s translated into action, these actions

becbme good because the world of events "is completely

u7August. De Civ. D. v. 9.

48Keyes, Augustine's Philosophy of History, p. 154,
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predetermined" by God's perfect plan.49 God brings forth
good out of evil. God's plan rem=zins perfect, and yet man
is damned because of his sins. In this way. Augustine
justifies his belief in an all-good, all-seeing, all-powerful
God and in man who 1s responsible for his sins and deserves
to be punished.

Although all men constantly will contrary to God's
will, only Adam was capable of taking actlons contrary to
God's will., Even Adem's actions did not subvert God's pur-
pose, though they were opposed to that purpose.

. « «» God would have willed to preserve even the

first man in that state of salvation in which he
was created . . . 1f he had foreknown that man
would have had a steadfast will to centinue without
sin, as he had tezen created to do. PBut since he
did foreknow that man would make bad use of his
free will~~that is, thzt he would sin--God pre-
arrancged his own purpose so that he could do good
to man, even in nant's doing evil, and so that the
good will of the Omnipotent should be nullified by
the bad will of men, but should nonetheless be ful-
filled .50 .

For you evil does not exist, and not only for
you but for the whole of your cresation as well,
because there 1s nothing outside it which could
invade it and brer!r down the order which you have.
imposed on it.

After Adanm a2l1l men are controlled by two deterministic

forces. Thelr will controls &£l11 their desires and plans.

This will 1s evil, so man can will nothing of his own accord

49Ibid.  50August. Enchiridion 28. 10k.

51August. Conf. vii. 13.
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that is good. Illan's sctlons are controlled by God. No
metter what action man wills, he can only do the actions
that God allows him to do. lan's only freedom exists in his
will; he is free to will any evll action, even.though he
cannot fulfill his will unless God permits him to do so.
Thus man has no freedom of action, and no ability to will
the good.

The paradox of Augustinet's concept of evil lies 1n the
fact éhat God knew what course of actlon Adam would take
even before He created man, and yet He did nothing to stop
4dam.52 Adam hzd the ability to do good or evil. God did
not will that Adam sin, but neither did He stop Adam. God
did not will evil onto Adam, but He allowed Adam to bring
it on himself and his descendents and then He damned then
for it. It is as if God led Adam to a dangerous precipice.
God, secure in his ability, stood close to the edze. He
warned Adam to stand back. Adam knew he should stsnd back;
he had the ability to stand back, but he too wanted to stand
close to God. God warned Adam, but God knew that Adam would
approach the edge and fall to his death. Since then God has
watched as the rest of mankind, who do not have the sbility
to stand back, fall to their deaths.

It 1s obvious that Augustine holds the truths of faith

52Keyes, Aveustinels Philosophy of History, pp. 192~

193.
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to be much more valld than the conclusions of unaided,
imperfect human reason. Unalded reason without the a priori
bellef in the truth of faith cannot rationalize why God,
all-powerful and all-good should create a perfect universe,
yet allow his principal creations to disobey him then damn
them for the flaw of free will which He knew would exist
before He created them. Falth must prevail where knowledge
and loglic fail, and to one lacking Augustine's all-embracing
falth, 1t seems that God 1s playing a monstrous joké on his
principal creation.

Augustine's outline does not stop with the fall of

Adam; the course of God's plan 1s directed toward a more
noble end than the endless, unregenerete sinning of mankind.,
Cod in his mercy provides a heppy ending for his creations,
at least for & chosen few. Augustine sees hope in the
perfect world that makes man so miserable; this hope is
bound up in the 1ldea of grace.

« « o« God foresaw also that by His grace a people
would be called to adovtion, and that they, being
Justified by the remission of thelr sins, would be
united by the Holy Ghost to the holy angels in
eternal peace, the last enemy, death, being
destroyed .53

Man has hope of salvation, but Augustine's interpretation of

the operation of salvation virtually kills this hope for the

majority of mankind.

53pugust. De Civ. D. xii. 22,
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In the first place, man can do nothing to achieve his

own salvation.

Forasmuch then as our turning away from God is
our own act and deed,; and this is our depraved
will; since also our turning to God is not in our
power, except He rouses end helps us . . « 1t comes
from His grace and from His truth and equity that
He wills not to impart them to others.

In the second place, God's mercy and salvation 1s for the
few not the many.55 The vast majority of men are damned, and

'they furnish an excellent exanple for the men fortunate

'enough to be saved by God's grace. All men are equally

powerless; none can effect his salvation on his own merits.
+

All are sinful, and a merely just God would damn the whole
of creation, but God 1s not only just he is also merciful,
80 he saves a few men, The only purpose for the existence
of the damned is to show the vtter worthlessness of maﬁ's
1ife when man is denied God's grace.50 To those who ask if
this 1s really a merciful God, Augustine answers:

Eternal punishment segems hard and unjust to
human perceptions, because in the wezmlkness of our
mortal conditicn there 1s wanting that highest and
purest wisdom by which 1t can be perceilved how
great a wlckedness was commltted in that first
transgression. o« « o If 211 had been transferred
from darkness to light, the severity of retribu-
tion would have been manifested in none. But

5”August. On the Merits and Forgiveness of Sins, ii.
1.

55pugust. Enchiridion 27, 103.

561vid., 25. 98-99.,
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nany more are left under punishment than are deliv~
ered from 1t, in order that it may thus be shown
what was due to all. And had 1t been inflicted on
all, no one could justly have found fault with the
Justice of Him who taketh vengeance; whereas; in
the deliversnce of so many from that just award,
there is cause to render the most cordial thanks
to the gratultous bounty of Him who delivers,
The majority of men are senterced to eternal punishment in
order to provide grotesque examples of God's power.
God's grace operates through threce main instruments--
Jesus Christ, the Scripture, and the Church. God chose
Christ as the sole path to grace and salvation. Hls coming
and death provide the remission of sins necessary to salva-
tion. In addition God uses the Church as the earthly means
for man's salvation.58 In the Church, men recelve the
sacraments which are necessary for salvation, and there they
learn about God. But even this earthly egent gets its
orders and effectiveness from God.
Whence it happens that even with the assistance
of holy men, or even 1f the holy anrels themselves
take part, no cone rightly learns those things which
pertain tc 1life with God unlzss he 1s made by God
docile to God. « . « lMedicines for the bodr which
are administered to men by men do not help them

unless health 1s conferred by God., . . .55

lMoreover, one 1s very much mistaken 1f he believes that all

57pugust. De Civ. D. xxi, 11-12.

58August. On Christian Doet. 1. 18.

591pid., iv. 16.
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who join the Church are to be saved.éo Many join who are
not truly committed to God, and these people will not be
saved sven though they receive the sacraments and the minis-
trations of the earthly Church. Ten chapters of the City of
God are devoted to refuting thosevwho see more salvation in
Godt's plan than Augustine. In one chapter he specificsally
refutes the theory that all orthodox Catholics will be
saved, 61

And therefore neither ought such persons as lead
an abandoned and damnable 1ife to be confident of
salvation, thoush they persevere %O the end in the
communion of the Church catholic., 2
Augustine even goes so far as to state that it is likely
that even some saints will suffer eternal punishment.63
It is clear that much of Auvgustinel!s writing resolves
itself into a thesis, antithesls proposition. The theslis is
God, omnipotent, omnisciesnt, and by his very name all-good.
The antithesis 1s man. Brought low by the sin of pride,
man 1s reduced to a self-seeking, helpless hulk devoid of
21l ability to give purpose to hils existence, make his world

pleasant, or effect his salvation, His life is punishment,

and his power 1'101r1-e1cis’f,emt..6LIH His mind 1s a slave to hils

6OKeyes, Augustine's Philosophy of History, p. 172.

6lpugust. De Civ. D. xxi. 25.  ©2Ibid.

63August. One the Merits and Forgilveness of Sins, 1i,.

B2 .

6hpugust. De Civ. D. xxi. 1k,
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evil will, and he can act only in accordance with God'!'s plan.
He lacks the ability to 1live; he only exists.®5 St. Augustine
is not for the weak in falith, for he destroys man in order
that one light and one hope remain standing. Nothing 1is left
to those lacking true and complete faith in God; all other
landmarks are destroyed and the unfaithful are cast adrift in
a sea of futility and impotency.

~The falth man needs to give him direction is not easy
to obtain because it is difficult if not impossible to
procure it through reason. The principal conflict in the
Confessicns 1s between Augustine's reason and falth;
Augustine understands the plight of men torn between reason
and the necessity of faith; but he can feel no real sympathy
because the demasnds of God nust be met. Man must believe
what he cannot understand by reason alone,

Augustine®s precepts are destructive as far as the
writing and methods of history are concerned because he
approaches history burdened with a complete and a2 priori
grand design. Events of history have to fit thils design; if
reason dictates that a specific event or fact does not concur

vith the preconceived plan then reason is at fault and has to

be modified,66 This is not to say that Augustine completely

65August. Enchiridion 24. 94-95.

66Keyes, Auzustine's Philosovhy of History, pp. 190-

194,
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nezated reason. His writings constitute a good example of a
remarkably intelligent and ingenious man trying to refute
what he thinks to be bad logic and bad faith., Still
historical development suffers under the welght-of unyield-
ing faith. The City of God 1s poor history becsuse Augustine
already knows what happened and is simply trying to find ox
explain specific facts that support or can be made to
support his beliefs. To Augustine the history of man is

beside the point, as 1s man himself.



CHAPTER IV
VOLTAIRE

Francois-llarie Arouet de Voltaire constitutes one of
the best examples of man's ability to hold contradictory
beliefs simultaneously. DMany of the idoas Voltalre strongly
espouses are incompatible with other of his strongly held
positions. By any lozic these idesns are 1lmpossible to.
collectively defend; however, "Psychologically there seems
to be little difficulty in holding . . . incompatible beliefs.
All that 1is needed is to keep these beliefs 1In separate
compartments and to use them in turn as may be convenient."l
Voltalire keeps his ideas in separate compartments and when
he puts one of his thoughts on paper, he often lignores the
ideas in other conmpartments until they are needed to suit a
different mood. As a result any one seeking to understand
Voltairel!s 1ldeas must explicate them. This helps account
for the fact that one historian can call Voltalre a

determinist,2 while another states that determinism is

lHenry Enlers. Lozic by Way of Set Theory (New York:
Holt, Rinehart, and Winston, 195&), P. 0.

2J. H. Brumfitt, Voltailre: Historisn (London:
Oxford University Press, 1958), p. 12,




lacking in Voltailre's work;3 some historians can indicate
that Voltaire is'a sociologist,4 and others cen deny this
appellation and give him the names "historian' and
"philosopher".5 If, as_Voltaire indicates, history can be
made to seem to support the most erroneous of "overstrained
conjectures,“6 his work can also be used to support divergent
opinions. Analysls and explasnation of the separate parts
are not sufficient to describe the essence of his works
because above all Voltaire 1s zn artist, and in spite of the
disharmonious theories of causation he adheres to, his
history is more than the sum of its discordant parts.

The key words in any description of the Enlightenment
of eighteenth century France in which Voltailre lived and
worked are natural law, reason, and progress, FProgress was
to be achieved by using reason to outline the natural order
of society. The old conceptions of art, literature, politics,

religion, history, and society were to be purged from the

3George P, Gooch, Catherine the Great and Other
Studies (Hamden, Connecticut: Archon Boolks, 1966), p. 202.

“Peter Gay, The Party of Humanity (New York: Alfred
A. Knopf, 1964), p. 2L; Gooch, Catherine, p. 257.

Swill Durant, The Story of Philosovhy (New York:

Simon and Schuster, 1960), p. 256; Eruﬁfitt, Voltalre, p. 98.

6Voltaire, Essay on the Manners and Spirit of Nations

in The Works of M. de Voltaire, trans. T. Smollett, et al.,
Vol. I (Lonéon, 1762-70), pp. 7-8.
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contemporary scene. This purging was a varled end ambltious
scheme, never unified as to method or theory, but neverthe-
less proceeding toward the destruction of what individual

philosoprhes thought to be unreasonable, unnatural end unpro-

gressive thoughts and institutions. Defilnitlions of what
constituted natural lsw, reason, and progress were never

universally agreed upon by the philosophes, snd so they,

Diderot, Condorcet, Montesquleu, and Turgot, to mention a
few, went thelr own ways, sometlimes in step with thelr
brothers, often not, influenced by, lghoring, and in turn
influencing the others, but gener::lly "determined to sweep
avay the accumulated rubbish of the past."7

The starting polnts for the work of the philosophes

were two closely related assumptlons: (1) Nature and man
vere both subject to natural universal law. (2} The
supernatural hand of Providence did not actively control
the destiny of man. Thesge ideas did not originate with the

zed by the Renalssance and

p

Enlightenment; they had beeﬁ presa
especlally by the scientiflc discoverles of the seventeenth
and early eighteenth centuries. Isaac Newton and John Locke
were instrument2l in helping prepare the ground for the
Enlightenment. Newton provided the world wiﬁh physical

explanations of the laws of motion and gravity. He helped

7Gooch, Cetherine, p. 259.
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reduce the world of nature to lmmutable law, thereby
diminishing her enlgma; his theories were used as a founda-
tion for a broadening of the concept of a2 world machine, and
in this way the "occasional divine Intervention Newton gave
credence to was pushed farther ead farther into the back-
ground.8 While Newton did not relcrate God to the remote
regions of heaven, usny men accepted his work on that basis.?
With this secuvlar, scierntific foundrtlon 1t was but a short
step from the ideca that the rmaterial world follows the rule
of Jaw to the concept that natursl law also applies to man
in his relationship to society. Voltaire takes that step,IO

The Enclishman John Locke provided a way to discover
the natural laws that were thought to apply to man and the
way to follew them once discovered; the light of reason was
supposed to provide man with the keys to understanding which
would meke progress possible.

". . . we must consider what State all Men are

naturally in, and that 1is, a State of perfect

Freedom to order their actions . ._, S within the
bounds of the Law of Nature. . . B

8Gay, The Party of Humanity, p. 22.

9Rolano N. Stromberg, An Intellectual History of

Modern Hurone (New York: Meredith, 1966), P. 54.

p— o —

11John Locke, "Two Treatise of Governm ent,!" From
Absolutism to Revolution: 161u~18-), ed. Herbert H. Rowen
(New York: Macmilian, 1968), p. 56.
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Others expanded and modified the theories of Newton
and Locke, but the basic premises of natural law and the
power of reason were generally accepted as true. Optimis-
tically the men of the Enligntenment thought that through the
use of reason man could follow the eternal precepts of
natural law, and thereby build a better world.l2 The way to
achieve this better world was never agreed upon by the

philosophes for if reason was to be the principal guide to

man and law, then as Locke srid, "Every Man 1is Judge for
himself.”l3 Reasoning men often came to contradictory
conclusions. Partially because of the conflicting ideas of
reaso:izble men construction of a soclety bullt on natural law
vias not an accomplishmument of the men of the Enlightenment.
However, meny did agree that before they could build a new
soclety they had to tear doun parts of the o0ld one. Thelr
principal role became one of destruction, and thelr enemy
was any idea or institution that seemrcd to thwart man and
his potentialities. The Christian religion in combination
with the 1idea of Divine Providoince was one institution that
seemed to limit man, therefore 1t become a primary target of

the vhilosophes.

So lorng as the notion of an all-controlling
Providence remained without crallenge, the idea
of progress as a human achilevement shaped by a

12Go0och, Catherine, p. 258.

13Locke, "Two Treatise of Governnent," p. 63.
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combination of material factors and spiritval
energies was impossible, Christianity had sup-
plied history with meaning by teaching that it
led vp to & goal, but the process was regarded
as t?g vitimate responsibility of God, not of
man « L
Voltaire 1s an integral part of the Enlightenment; in
some respects, particularly anti-Catholicism, he is the very
epltome of the Enlightenment, but like the rest of the

philosophes - he is also uvnigue, and the conclusions he comes

to areJhis own. Sometlmes they tend to support the genersl
movement; sometimes they do not, but they are always advo-
cated with a passion and force which few historilans have ever
equaled. On the subject of causation inconsistency is
Voltalretls most consistent trait. He never reaches a final
conclusion as to ultimate historical cauvsation, but when he
mentions cavsation he usually uses terms that 1ndicate that
the particular causative force he is referring to is both
absolute and unlversal. The result 1s that Voltailre's works
identify many different forms of causation some of which are
in conflict with each other.

In his first major historical weork the History of

Charles XII, Voltaire concerns himself more with narration

than explanation, however, ". . . In so far as he does

attempt to explein csuses, Voltalre relies, on the whole, on

MGoocn, Catherine, p. 255.
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the t'great men' view of history."l5 The Age of Loulis XTIV is

supposed to be more in accordance with Voltalre'!s professed
theories of writing history,16 but 1t presents an unsatis-
factory explanation of causation,1?
His [Louis XIV] example shewed [sic ] , that an

absolute prince, who has good intentions, can

compass the greatest things without difficulty.

He had only to command; and the successes in the

gdministration were no less rapid than his con-

quests had been.18
William III of England also possessed this needed greatness.

Fortune had apparently very little share in any

part of this revolution, from the beginning to the

end. The Characters of William and James did every

thing.19
The "great man' theory in the Age of Louls XIV is limited by
Voltalret's concept of chance., According to the first idea
Louls XIV and others of hls 1lk are in control of the events
that surround them. According to the second, men are the
playthings of chance.20 At Denain, for example, Louls XIV,
the greatest of Voltaliret!'s heroes, 1s saved by a chance

occurence. 21

LoBrumfitt, Voltaire, p. 105.
16See below, pPp. (80 and 81 in this draft).
17Brunfitt, Voltaire, p. 106.

18yo1taire, Age of Louis XIV in Works, Vol. VII, p. 10.

191bid., p. 111. 20Byrumfitt, Voltaire, p. 107.

2lyoltaire, Age of Louls XIV in Works, Vol. VII, p.
270-273.
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It is said, that his @ug:ne‘g lines were too
much extended; that his magazines at Marchlennes
were at too great a distance. . . . I have been
assured, that a beautiful Italisan lady . . . lives
in Merchiennes; and that it was on her acccunt that
thlis was made a plece for megazines. « « « To this
action, in fact, France owed her safety more than
to the peace she made with England . . . this will
better serve to prove, by what secret and weak
springs the greatest affalirs of this world are
often directed,<2

It seems that '"great men" sometimes control their affairs,
while at other times they cannot exercise ccmplete control.23
‘The "great men" theory and the 1dea of chance are
further limited by Voltalrel's delineation of other forms of

historical causation. Of these other ideas of causation,
Voltalire most frequently advances the theory that natural
law 1s the force behind mant's actions. Voltaire's %theory of
natural law contains hils diverse ideazs about God, morality,
and human natuvre, Voltaire 1s not consistent in his
description of natural law. He often indicates that natural
law is universal, innate in mzn, and ete:r'nail..,zl’L He describes
natural law as all-good.
B: VWhat 1s natural law? A: The instinct which
makes us feel justice., B: What do you call just
and unjust? A: VWhat aprears so to the entire

mmiverse, . +» « It does not consist either in doing
harm to others or in rejoicing thereat,25

—

221p3ig., p. 271. 231vid., p. 112.

2bf‘xfoltaire, The Philosophy of History (New York:

Philosophical Library, 1965), pp. 29-30, 245,

25Voltaire, Philosophical Dictionary as quoted in The
Portable Voltaire (New York: Viking Fress, 1963), pp., 166~
67,
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Natural law comes from ommipotent God.

His favors consist in His laws themselves:; he
has foreseen 2ll and arranged all, with a view to
them. All invariably obey thg force which He had
impressed forever on nature.?

Netural law is immutable} not even God can change 1it.

If the Tternal Being, who has foreseen all
things, arranged all things, who governs all
things by immutable laws, acts contrary to his
own design by subverting those laws, thils can
be only supposed to take place for the benefit of
all nature. But 1t appears contradictory to sup-
pose a single case, wherein the creator and
master of all things, could change the order of
the world for the benefit of the .ovld for he
either foresaw the svpposed necessity there
would be before the chansge, or else he did not
see it, If he did foresee, the necessary reguv-
lations were made in the beginning; if he did
not foresee, he is no longer God. 27

Thus when Voltalre wants to he unequivocally defines natvral
law as just, immutable, and "engraven in every heart."28
However at other times he confradicts these definitions.
Sometimes he defines natural law as all-good and not con-
sisting "either 1n doing harm to others or 1n rejoicing

thereat,"29 at other times he refutes that goodness,30

2oVoltaire. Philosophical Dictionary as quoted in
French Philosophers from Descartes to Sartre, ed. Leonard M,
Mersak (Cleveland: World Publishing, 19%51), p. 160.

27voltaire, Philosophy of History, pp. 146-147.

—.-.—-o——a-

281134., p. 245.

. 29%o1taire, Philosovhical Dictionary, Viking edition,
po 170

3OVoltaire, Aize of Louis XIV in Works, Vol. IX, p. 152.
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As nature has placed in the heart of men,
interest, pride, and 211 tne p=ssions, 1t is no
wonder, that, during a period of about six cen-
turies, we meet with almost a continual succession
of crimes and disasters.

Not only Jjustice, but also injustice 1s a part of natural
law. Sometimes Voltaire describes God as omnipotent, but
because He had to create injustice He 1s also called not
omnipotent.32

-If the great Belng hnad been infinitely powerful,
there 1s no rezson why He snould not have made
sentient animals infinitely happy. He has not done
so; therefore He was unable to do so0.

A1l the philosophical sects have stranded on the
reef of moral and physical 1l1l. We can only con-
clude and avow that God, having acted for the best,
has not been able to act betiizsr.

Thls necessity settles all the difficulties and
finishes all the disputes, Ye are not impudent
enough to say: YAll 1s good." We seay: "All is as
little bad as possible." 3

Desplte the contradictory definitlons that Voltalre sanctions
as to the structure of natural lsw, the ldea itself is
deterministic because Voltaire sees natural law as immutable,

and as such 1t limits man to a pattern of action inherent in

1t.
Nature belng every where the same, men must
necessarily have adopted the Enme truths, and
fellen into the same erxrors.
31libid.
) J2yoltaire, Philosophical Dictionary, Viking edition,
p. 176.

331bid., p. 177.

34Volt vire, Philosophy of History, p. 21.
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Accordinz to this ides, noatural law is deterministic..
However this determinism must be limited because 1f it were
unlimited, there could be no such thing as differences |
betveen civilizations or:men. Voltaire believes that natural
law determines hvman nature, 1s immutable, and is always 1in
operation.35 Voltaire deals with the problem of historical

differences and similarities 1in the Ame of Louis 321.36

After discussing a few of the differences between East and
West, he sumnmarizes:

In short, we differ 1n every respect, 1n
religion, policy, sovernment, manners, food,
cloathing [sic]and thinking. That in which we
the most resemble them is, that propensity to
war, slaughter, and destruction, whic¢h has
always depopulated the face of the earth.3?

Voltaire says custom 1s the reason for these differences,
end natural law is the reason for the similerities.

From &11 that we have observed in this sketch
of universal history, it folicws, that whatever
concerns human nature, 1s the same from one end
of the uvniverse to the other, and that what is
dependent on custom differs, or if there 1s any
resenblance, it is the effect of chance. The
dominion of custom is much more extensive than
that of nature, end influences all manners and
a2ll usages. Nature establishes unity, and gvery
where settles a few lnvariszble principles.3

35Ibid., p. 245. 36Brumfitt, Voltaire, p. 125,

37Vvoltaire, Ase of Louis XIV, in Works, Vol., IX, p.

149,
381v1d., p. 152.
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In this way Voltalre limits the control of natural law

over man's actions. Custom Joins with chance, natural law,
and Ygreat wen" to form the causative elements of history.
Just as he has difficulty defining natural law, .so too does
he have trouble describing the composition of custom. At
times Voltaire designates climate and environment as
possible sources for the differences between customs in
different areas.’? Elsewhere he denies that climate or
enviroﬂment ever have the power to effect any of the insti-
tutions and history of man.”o His inability to find a
regson for differences of customs leads him to so thoroughly
contradict himself that occasionally he even attributes
differences of custom to natural law, which is a concept
exactly opposed to his ususl view.*l Not only is Voltaire
unable to find a rezson for custom, but he also falls to
draw a firm line between the sphere of custom and the sphere
of natural law. For example, ne usually holds that there 1s
a universal moralityeqz But when a different kind of
morality is advocated by others, he cannot bring himself to

eccept 1t as natural law. Instead he terms 1t "abominable

—

39Voltaire, Spirit of Nations in Works, Vol. XXX, p.

15.
401pid., vol. XxXXI, pp. 95-96.
lvoltaire, Asme of Louis XIV in Works, Vol. IX, p. 51.

v

b21via., p. 40.
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custom."43 One can never be sure where deterministic
natural law 1s in operation and where non~deterministic
cuétom operatese.

In addition to the theories of causation -previously
mentioned, Voltalre slso advocates a pessimistic determinism
of fate. According to him fate 1s different from chance
because of the way in which man can react to chance. 1t was
chance that led to FEugene's defeat at Denain, but Louls XIV
had to take advantage of the chance fact that Eugene's
magazines were too far from the front. The fact that Eugene
had placed them there did not automsatically insure Louis'!
success. However fate or fortune differs from chance
because it lezves no room for Independent human action. When
advocating deterministic fate, Voltalre denies that men has
free willhu and says that the world exists "under the
empire of fortune, which is nothing but necessity, insur-
mountable fatality. She makes us blindly play her terrible
game, and we never see beneath the cards."45

It is readlly seen that Voltalre's theories of

causation are the "antithesis of a unified theoryﬁué

43voltaire, Spirit of Nations in Works, Vol, XXX, p.

14,

“yoltaire, Philosophical Dictionary, Viking edition,

p. 124.

451vid., 228.  4OBrumfitt, Voltaire, p. 124.
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Multiple causation does not necessarily make for contradic-
tion, but in Voltalret!s writings it does. Three things make
Voltaire's ideas contradictory. In the first place, he is
unable to define exactly phat his causative elements are.
His definitions of such things as naturasl law and custom
contradict one another. He says that natural law is a]11-
good, 47 and he states that it is not all-good.*8 He says
that natural law controls everything on earth.49 end he
states that it is not able to do so0.”0 He says that natural
law governs all morality,5l and he states that custom
determines morality.52 His terms are too fluid; like fog
they envelope everything yet describe nothing.

Another reason why Voltaire's ideas are contradictory
is that some of his theories of causation are deterministic,
while others are not. Voltaire's conception of fortune
leaves no room for freedom of action on man's part. According

to this theory everything proceeds according to predetermined

H7voltaire, Philosovhical Dictionzry, Viking edition,
p. 166-167.

“8yolteire, Axe of Louis XIV in Works, Vol. IX, p. 152.
"

o)
“Voltaire, Philosophical Dictionary, Marsak edition,
p. 160,

50Voltaire. Ace of Louis XIV in Works, Vol. VII, p.

——

112.
51tbid., Vol. IX, p. 40O,

52yoltaire, Spirit of Nations in Works, Vol. XXX, p.1k.
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fatality.53 His theory of natural law is also deterministic.
On the other hand, Voltaire does not indicate that customs
are lmposed upon man by an outside force. He says that
customs are made by men exerclsing free will.su' At times he
does 1ndicate that m=zn may not have complete control over
his customs because climate forces him to adopt certailn
customs,55 but elsewhere he scoffs at the idea that geography
ever has the power to determine any of civilizatlons
customs.50 The idea of "great men" 1s not deterministic.57
Louls XIV was responsible for his actions and success; he
may have been helped by chance, but he had to be “great"
enough to take adventsge of his good luck or overcome bad
luck. Thus Voltaire does not consistently advocate absolute
determinism. He does deny free will and freedom of action;58
he does advocate unavoldable fatality and immutable natural
law.”?9 But he also belleves in free will and freedom of

60

action. It is possible to defend at the same time some

53Voltaire, Philosophical Dictionary, Viking edition,

p. 228,

51LVoltaire, Philosophy of History, p. 101.

55Volta1re, Spirit of Nations in Works, Vol. XXX, n 15.

56Ibid., Vol. XXXI, pp. 95-96.

57Voltaire, Are of Louis XIV in Works, Vol. VII, p. 10.

58Voltaire, Philosophical Dictionary, Viking edition,

p. 127.

59See atove pp.75-77. 60Brumfitt, Voltaire, p. 121.
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free will and some determinism, but it.is not possible to
defend without contradiction complete deterwminism end some
freedom of willl and action. The contradictions that arise
among Voltalre's various theories of causation éannot be
explained away on the grounds that he changes his views over
a perlod of years. Voltaire holds his divergent 1deas
conourrently.61

~A third reason why Voltaire's theories of causation
lack unity 1s that hls purpose in writing history 1s often
In conflict wilth hls deterministic theories. Voltaire writes
history to instruct his readers in the lessons of the past 1n
order that they may use thls knowledze for the betterment of
mankind.62 He dislikes the history of earller hlistorilans
for many reasons, and he 1s determined to avold their mis-
takes. Voltalre thinks that the trouble with historilans and
thelr histories 1s that they are too credulous,63 too con-
concerned with the unimportant subjects at the expense of

the 1mportant ones,él-L

and too concerned wlth telling a good
story to give the reader the most important value history
has to offer, morsl 1nstruction.65 He relegates the majority

of written history to the status of mere fable and goes even

611pid., pp. 127, 166. 621bid., p. 137.

63Volta1re, "Observations on History," in Works, Val
X, D 1l

6%lbli.. v. 4. 65Brumfitt, Voltaire, p. 97.
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further 1n "New Reflections on History" when he states that
even after reading the better hilstories,

I do not find myself one Jjot wiser than when I

began; because from them I learn nothing but events.

« « o This serves very well to gratify my curilosity,

but contributes little to my instruction.68
The credullty of historiszns 1s largely shown by the fact that
they often do not bellere as Voltalre does about human nature,
natursel law, and morality; "Let us refuse our bellef to every
historian, anclent snd modern, who relates things contrary to
nature.”67 In the final analyslis nature 1s to Voltalre
what he thinks 1t to be at the time, and things contrary to
nature are what he hopes sre vnnatural. Thls is perhaps not
too strange In the saffairs of men, but 1n Voltalre this
attitude has a very limlting effect above and beyond the
positive effect of glving his thoughts structure. He
carrles 1t to the extreme whereby he belleves hlmself Jjusti-
fied in condemning absolutely those who see the potentislities
of humanity differently than he does. Those he dlsagrees
with are labeled fools, llars, or both.68 He advises

scepticism s a good rule of thumb to apply to history, at

least to the history others wrote.

66

Voltaire, "New Reflectlons on History," in Works,
VO]_. X, ppo 10-11.

67Voltaire, "The Skepticism of History," in Works,
VOl. X’ ppo 5}4""550

6BBrumfitt, Voltaire, p. 101.
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Since history is made by people, and people have

almost unlimited potential for 21l kinds of actions, the
lessons historians may purport to teach are myriad and
contradictory. If Voltalre's work is to be understood, some
knowledge of the lessons he chooses to 1llustrate 1s necessery.
To Voltalilre history 1s chiefly composed of crimes against
humanity, and therefore most valuatle not because of 1its
positive aspects, but rather because he uses it to teach

what should not be done.

The great mistakes of the past are useful in all
areas. We cannot describe too often the crimes and
misfortunes caused by absurd quarrels. It is cer-
tain thalt by refreshing our memory of thes

quarrels, we prevent & repctition of them. 9

In his Essay on the Manners and Spirit of Nations, Voltaire

agaln and again emphasizes the irrational mistakes of history.
It must therefore once agaln be acknowledged
that history in general is a collection of crimes,
follles, and misfortunes, among which we have now
end then mcet with a few virtues, and some happy
times; as we sometlimes see a few scattered huts in
e barren desert.?70
The achlevements of the vast folly end everlasting bloodtath
that constitute the greater part of history are '"nothing
great or considerable. . . . All history then in short, is

little less than a long succession of useless cruelties. /4t

69Voltaire, "History," The Encyclopedia, trans. by
Stephen J. Gendzier (New York: Harper & Row, 1967), p. 134,

70

Voltaire, Spirlt of Nations in Works, Vol. IX, p. 145.

7lipid., p. 144,
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Just as St. Augustiine renders man helpless and evil
in order to illustrate the glory of God, so too does Voltaire
portray most of history as bleck in order to provide the
greatest contrast with the perlods of light and Teason he
sees in history. He says, in effect, man's existence is bad
when he functions irrationally, but let him use his reason
and the world can be made better.’?
God hasg implanted in us a principle of reason
thdat 1s universzl, as he has glven fealhers to birds
and skins to bears; and this principle is so immut-
able, that it subsists in despite of all the
passions which oppose 1t, 1in desplite of those
tyrants who would drown 1t in blood, In despite of
those impgostors who would annihilate it by super-
stition.,.
Voltelre's greatest hope is for men to be reasonable.7u He
terms reason eternal, lmpossible to erasdicate, and when it
is stronger than superstition and dogma, the potential for
human happiness is at its greatest75 He has great admiration
for the Greeks; he descrites their civilization as one of the

best that ever existed°76 The English also recelve Voltaire's

blessing because he thinks that they have used reason to free

72yoltaire, "Letters on the English" in French and
Enrlish Philosovhers (New York: Collier Press, 1907,
pp. £6-89,

73Voltaire, Philosophy of History, p. 32.

74Gay, The Party of Humanity, p. 23.

7>Voltatre, Philosophy of History, p. 116.

— e T

76Tv1d,
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themselves from the cruelties of history.”7’7 In the Age of
Lovis XIV Voltaire identifies four examples of those happy
ages which "by serving as the era of the greatness of the
hunan mind, are examples for posterity."78 The Qreece of
Pericles and Alexander, the Roman Empire, and the Italian
Renaissance are the first three of these good eras.’? The
fourth 1s the age of Louls XIV which perhaps "approaches
the nearest to perfection of all the four because, although
it was-hot better in all respects, human reason in general
was more superior," and '"In this age we first became
acquainted with sound philosophy.”BO

So Voltaire'!s purpose is to make his history useful
by 1llustratin« that progress and happiness can only be
attained by the triumph of reason over superstition and
ignorance.81 He will not be gullty of writing fables or
superficial history; he will show how, why, and where man-

k¥ind has gone wrong.82 Should his history anger anyone, he

is sorry but it has to be.

77Voltaire, "T,etter to Nicolas Claude Thieriot,®"
Select Letters of Voltaire, trans. and ed. by Theodore
Besterman (London: Thomas lNelson, 1963), pp. 25-26.

78Voltaire, Ace of Lonis XTIV in Works, Vol. VI, p. 159,

"1vid., pp. 159-164.  801pid., p. 164.

8

1Gooch, Catherine, p. 272.

82yo1taire, "The Skepticism of History," in Works,
Vol. X, pp. 56, 60.
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The business of an historlan 1s to record, not -
to flatter; and the only way to oblige mankind to
speak well of vs, is to contribute all that lies
in our powier to their happiness and welfare,8
But, for Voltalre, the recording of hilstory results in
ambiguity. |
Voltalre's histories are sometimes ambigious because
history is much more complicated than he assumes it to be.
The "lessons” of hilstory are not always consistent with hils
hopes,:beliefs, and purposes. He belleves In morallty and
reason; he llkes to assumne that reason and morality are a
part of natural law, but history does not entlrely suppoft
this view or even the existence of universal soclal law,
Since history does not furnish him with a sound basis for
his beliefs, he is forced to try to reconclile "the facts of
humgn experlence with truths already, in sbme fashion,
revealed.“8LL This conflict is manifest throushout his
history. His hopes and the diversity of history subvert
his attenpts at building a coheslive theory of causation, and
the facts and diversity of history make him doubt his hopes
and beliefs. In the end his belief in reason is stroager

than history.

8voltaire, History of Charles XII in Works, Vol. X,

p. 64.

8uCar1 L. Becker, The Heavenly City of the Eighteenth
Centurx Philosophers (Kew Haven: Yale University Press,
19647, p. 102,
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Despite his discordant, deterministic theories of
causation, despite his frequent expressions of pessimism,
and despite the many depictions of crime in his hilstory, 'the
spirit of his work does npt convey despair, but rather "a
sense of progress and acﬂievement.“ss The mere exlistence
of his works and the fact that he can condemn the mistakes
and atrocities of the past imply that something better may be
within the grasp of mah}:ind.B6 He illustrates thils polnt in

his essay on conscience in the Philosophical Dictionary.

We have no other consclilence that what is created
in us by the spirit of the age, by example, and by
our dispositions and reflections. . . .

A young savage who, when hungry, has recelved
from his father a plece of enother savage to eat,
will, on the morrow, ask for the like mesal, with-
out tuninkingz about any obligation not to treat a
neighbor othnerwlise then he would be treated him-
gelf. He acts, mechanically and irresistibly,
directly contrary to the eternal principle.

Nature has made a provision against such horrors.
She has given to man a disposition to pity, and
the power of comprehending truth. These two glfts
of God constitute the foundation of c¢lvil soclety.
This 1s the reason there have ever been but few
cannibals; and which renders 1life, among clvilized
nations, a little tolerabtle. Fathers and mothers
bestow on their children sn education which soon
renders them soclal, and thls education confers on
them a conscilence. %

Reason in this definition is a part of natural law, but it

can be subverted unless people make an effort to develop

85Brumfitt, Voltaire, p. 127. 861pid.

87Voltaire, Philosophical Dictionary, Marsak edition,
pp. 152-153. '
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through education. This 1s certalnly not a complete or
coherent argument for reason or natural law because on the
one hand it 1s implied that reason 1s a natural law common
to all, and on the other that thls natural law cannot be
fulfilled without the prior existence of reason. This is as
close as Voltalre comes to reconciling natural law and his
bellef in reason; 1t 1s typical of his superficiality,88 and
it clearly shows the conflict of hls positions. He, unlike
Condoréet. i1s never dogmatic enough to reason away the facts
of the past 1n accordance wilth his faith in morality and
reason.89 Thus his faith in reason and his knowledge of
emplirical history remain in conflict.

Although this conflict helps prevent Voltaire from
developlng a systematic conception of the operation of
history, 1t does not destroy his unity of purpose., His pur-
pose makes history the responsibility of man. Illogically
and haphazardly Voltalre abo?e all'else implies the reallty
of progress 1f men wlll try to be reasonable. He 1s heset
by enough doubts that 1t is i1mpossible for him to dogmatically
insist on the truth of his falth, but hls uncertainty never
forces him to abandon hls falth in reason. He glves the

best description of his dilemma when he writes,

88prunfitt, Voltaire, p. 127.

89Gooch, Catherine, p. 272.
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A1l certainty which does not consist in msthe-
matical demonstration is nothing more than the
highest probability; there is no other historical
certainty.90

Let each of us boldly and honestly say: How
little it is that I really know.91 :

90Voltaire, Philosophical Diectionary, Viking edition,

P. 223.

911vid., p. 225.



CHAPTER V
A COMPARISON

Over two thousand years elapsed between the
Peloponnesian War end the Age of the Enlightenment. During
this time the soclety of western man underwent many changes.,
The works of Thucydides, Augustine, and Voltalre are concerned
with different events and problems, and the coﬁolusions they
draw are not the same. Neverthesless, in one respect the
works of the three are almost ldentical; they share a common
purpose. FEach of the historians in question endeavors to
capture the V"lessons" of history. They do not think in
terms of history for its own sake; to them nothing could
seem more futlle or useless, They are concerned men,
determined to help their fellow human beings achieve a
meaningful existence. It 1s their self-imposed task to use
history to this end; to do so they try to wrest "lessons”
from history.

Fach man brings his own 1ideas to the hlstorical arena,
For Avgustine revelation 1s the best way by which God's plan
and purpose for man can be known, but revelation is denied
most men. While some men can be privy to this revelation by
studying the Bible and adhering to the dogmas of the Church,

the way to reach the minds of men unwilling to accept these
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paths 1s to 1llustrate the truth of revelation as 1t
unfoldes in the history of mankind.l In the cases of
Thucydides and Voltaire, history 1s the primary medium
through which they validgte their ideas and make them known
to their fellow men. Voltalre also expresses hls ideas in
plays and stories, but he belleves fiction lacks the
authority to form the solid foundation that he wants as a
basis ?or the "lessons'" he has in mind. Voltaire believes
that historical facts can conclusively prove the points he
wants to make.Z

The truth Thucydides, Augustine, and Voltaire desire
to find 1n history doss exist., There is absolute historilcal
truth. Any event that occurs must be the result of a certaln
finlte set of causes. The Crusades, for example, might have
been inspired by religicus fervor, desire for profit, desire
for less blondshed in Europe, or a nurber of other factors,
but no matter what the cauvusative factors were they, and only
they, equaled the Crusades., In fact, a great number of
factors may produce conflict that leads to war, but only
one finlte set caused the particular conflict called the

Crusades., It is part of the hilstoriant's job to try to bring

1August. De Civ., D, 1, preface.

2Voltaire, "Skepticism of History," in The Works of
de Voltaire, trans. T. Smollett, et al., Vol. I Iandon.

M. Procttoud
1762-70), pp. 7-8.
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these causes to light. However, the historian attempts an
almost impossible task in trying to write the truth about
the past. The events with which he is concerned are gone
forever; they cannot be reconstructed. When the event
passes some of its component parts go with 1t, consumed by
the passage of time. The historian must work with the
residue history leaves behind. It is often the case that an
event %eaves very little evidence behind, and the historian
must stretch that evidence into a comprehensive whole., In
other instances, too nmuch evidence clutters the area of
investigation; 1n these cases the historian must ignore
evidence he does not consider pertinent to his purpose. In
either case, whether he works with too little evidence or 1is
forced to abandon some, his eviderice 1s less than total even
before he begins.

The historian has at his disposal certain largely
objective aids which may help him determine what happened.
Chronology, geography, internal and external criticism, and
other auxiliary sclences may help him to isolate facts and
eliminate untruths. But facts have no meaning in and of
themselves; they must bte given meaning by man,B and in giving
his facts meaning the historian may move another step away

from truth. Human existence dem=snds that man have a point of

3Abraham Kaplan, The Conduct of Tnauiry (San Francisco:
Chandler Publishing, 1954), pp. 85-87.




92
view, an idea of causal relationships. If these ideas were
not formulated, there would be no meazning, only chaos.LL In
the area of natural phencmena these relationships are highly
predictable., Lightning 1is generally followed by thunder.
Too much raln 1in a glven area usuallj causes flooding. The
historian must identify these kinds of relationships, but
not with reference to natural phenomens. He must deal with
people, He is concerned with men's relationship to himself,
man's relationship to man, and man's relationship to
historical events. These relationships are not as well
defined or predictable as those among natural phenomensa.,

Every individuval 1s unique and capable of being
unpredictable, No two individuasls always react in the same
way to identical situations, and a person may react differ-
ently at various times to identical stimuli. The historian
must depict the relationships, motives, and actions of
people on the basis of less than complete evidence. He
cannot resurrect dead historical personages in order to
subject them to detalled psychoanalysis; he caen only work
Wwith the living and the recorded parts of his history. At
this time his point of view becomes the determining factor
in the conclusions of'his history. He must see historical

relationships in light of what he considers most likely to

!
Lw. H., Walsh, Philosophy of History (New York: Harper

& Row, 1960), p. 83.
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be possible, and every historian possesses a unigque point of
view. Dissgreement among historians writing on the same
subject is common. Undoubtedly in any given case the facts
that historians have available to them may differ, but the
major reason why historlant's disagree 1s that thelr points
of view, their way of looking at causal relationships, are
different.>

The causes for an historical event remalin the same,
but the difficulties inherent in writing history mzke it
unlikely that in any given Instance historical truth will be
recorded.6 But suppose that a hypothetical historian
examining a given event were fortunate enough to have all
the information pertinent to the course and cause of that
event. Suppose further that he possessed precisely the
right point of view necessary to describe the event in
terms of cause and effect exectly as it happened. In short,
he accomplished the great rerity, the recording of historical
truth. Is that history useful in the sense that 1t would
teach Ylessons," the kind of lessons Thucydides, Augustine,
and Voltaire have 1in wind? No, because it would be unique.
It would describe a historical event, an event shaped by nen

and circumstances that appeared once z2nd then disappeared

SWalsh, Philosophy of History, p. 93.

6Ibid., pp. 116-118.
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forever, Even if the same circumstances confronted people
at a later date, the individuals involved would not be the
same, thus, thelr responses to that situation might be
different. Even the same individuals confronting an identical
sltuation might act differently than they once did. Recording
hlstorical truth i1s most often unattainable, but it is a
velld goal., On the other hand, trying to teach universal
lessons based on history is the height . of folly. In order
to maké history useful 1n the way Thucydides, Augustine, and
Voltaire have in mind, the historian must predict the
actlons of unique men in response to as yet unknown situ-
ations on the basis of the supposed actions of other unique
men in response to largely unknown situations. This kind of
procedure is not conducive to the production of valid
lessons.

The problems inherent in the writing of history are
such that recorded history is at best an unsure proposition,
While one point of view may suffice for a historical ﬁono—
grapn, the scope of universal history 1s too large to be
encompassed by any single point of view. The historian
faces a difficult task in trying to write what happened and
an even more difficult one in determining why it happened.
Even if he produces truth, he cannot conclusively prove its

validity.7 The best attitude toward the validity of

7Ibid., p. 93.
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recorded history is summed up with the word, "perhaps." The
conclusions a historian adheres to ought to be seen as
"fallible propositions, tentatively held, and subject to
chang:e.“8 This 1s especlally true of universal history.

To Thucydides, Augustine, and Voltalre tentative
propositione are not enoungh. Each of them sets out to prove
the lessons of history, and their individual points of view
are too imvortant to them to allow them to hold thelr ideas
as teﬁ£ative. To varylng degrees they already know what
they will find in history, thus the ldeas and conclusions
they make manifest are not so much culled from history as
brought to history and impored upon it. They want to write
universal truths, so they establish a pattern of history and
to different extents force their historles to conform to the
pattern.

In order to accomplish this delineation of historical
pattern the three historians reduce the freedom of actlion of
thelr historical characters. No one in their histories is
allowed to act on a basls other thin that which conforms to
Thucydides', Augustine's, or Voltaire's concept of the
potentialities of human behavior. Thus, Thucydides recog-

nizes only human nature and reason as a2 basis for msan's

8G. L. Keyes, Christian Falth and the Interpretation
of History: A Study of St. Augustine's Philosophy of History
(Lincoln: University of Nebrasks Press, 1966), p. 194,
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actions; Augustine gives credence only to actions which
conform to God'!'s plan; and Voltaire wants to recognize only
those actions that take place in accordance wilth his concept
of netural law. They try to make history suilt their inten-
tions., This is why, for exaemple, Voltalire could not accept
the Crusades as partizally a manifestation of real religious
fervor. To him true religious thought would not permit the
waging _of e Holy War. So he dismisses religious belief as s«
possible cause of the Crusades, and turns to other motives,
such as a desire for personal profit, whlch are from his
point of view capable of bringing on war.9

All historians must be selective. They are engaged
in & problem of probabilities, and they must have some idea
of what are the most likely motives and causes of human
ectivities. But to write as accurately as he can, the
historian must see hils point of view as a means of under-
standing, not as an unylelding truth. His vroint of view
must be rigid enough to give order to his evidence yet
flexible enough to be modified in light of that evidence,

If his a priori beliefs are too rigid, it is likely thaet the
conclusions he reaches are not the result of investigation

but rather of preconceived ideas.

9J. H., Brumfitt, Voltaire: Historian (London:
Routledge & Kegan Pavl, 1907), p. 59-51.
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To varying decrees Thucydides, Augustine, and Voltaire
distort their histories in their search for universals, For
the most part they lgnore the tenuous reciprocal arrange-
ment whereby evidence Influences point of view and point of
view in turn influences evidence, Their desire to use
history as authoritative proof led them to share similar
problems. One problem that they share 1s wnat to do about
the diversity of human nature. They solve this problem by
instituting deterministic forces that have the potentlal to
1imlt human actions. All three of the men 1n question place
this same kind of restriction on men. They all consider
human nature as an unchanging constant and as capable of
controlling man. This restriction makes their conclusions
appear to be valid zt all times and all places because if
human nature ic constant, then different men will react in
the same way to any given situvation. A second problem they
face was what to do about the actlons that do not seem to
fall wnder the sway of thelr universal deterministic
causative force. They answer this problem with different
methods and wilth varying dezrees of success.

Thucydides recognizes three causative elements in
his history., The first element is human nature. Like the
other two, Thucydides limits human actions vy advocating the
idea of unchanzing human nature; human nature exlsts as a

deterministic force capable of controlling man. For
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Thucydides the most important perts of human nature are
ambition and avarice.t0 However, to Thucydides human nature
represents only a limlted determinism because it can be
thwarted by reason and Fortune,ll ForeXnowledge and reason
represent Thucydides! answer to the problem of the exceptions
to the rule of human nature. The decrees of human nature do
not explain the actions of men like Pericles, but foreknowl-
edge and reason do. Pericles knew about human nature and
how man acts; thus, he was armed with foreknowledge; he used
this foreknowledre in combination wlth reason to assume
control of his own nature.l? Having control over himself
Pericles was free to attempt to Influence the actions of
others, When he was successful Athens prospered.l3

Thucydides?! system contains only one other element.
That element 1s chsnce. The concept of chance supplies
Thucydides with an explanation for events that can not be
attributed to either human nature or human reason. Events
like the plague, the victory st Pylos, and others are
explained qualitatively 1f not quantitatively by chance.

With human nature, reason and foresight, and chance
Thucydides! pattern of history is complete. In summary, most

events are determined by unchanging human nature; events

10Thue., 3, 82. 1l1pid., 4. 108.

121p14., 2. 65. 131p14.
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that do not fit into Thucydides' concept of the drives of

human nature are explained by man's exerclse of reason.
Events that do not stem from accountable human actions are
attributed to unpredictable chance, Reason is capable of
guiding human nature and of reacting posltively to the whims
of chance.l¥ Thus Thucydides!'! universe 1s ordered and
capable of being largely understood. The main weakness of
Thucydides! theory 1s the rigidness of human neture. His
historical figures are too stereotyped, and when an indi-
vidual acts out of character, Thucydides does not abandon or
modify his narrow view of human nature, rather he glosses
over or lgnores the disorepancy.l5

Saint Augustine, like Thucydlides, assumes that humsn
neture 1is constant. However, while Thucydides defends
reason, Auvgustine 1s defending God. In Thucydides human
nature is powerful enoush to cause actions to come into
being. In Augustine, human nature is powerful enough to
corrupt ments will, but not‘powerful enough tTo cause actions
in and of itself. In his desire to justify and explain his
concept of God, Augustine describes a much more deterministic
world than either Thucydides or Voltaire.

Auvgustine defines God in thrée ways: He 1s all-good,

Wrpia,, 4. 17,

15Francis M. Cornford, Thucvdides Mythilstoricus
(London: Routledge & Kegan Paul, 1907), p. 59-61.
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all-knowing, and allupowerful.l6 Since this is the case,
history has always been perfect and exactly what God has
wanted it to be.17 Avgustine admits only one exception to
this all embracing system, an exception that is necessary to
explain evil. This exception occurred in Paradise. In
Paradise Adam had both freedom of will and freedom of action;
he used these freedoms to disobey God. After this original
sin man lost forever his freedom of action, but not all of
his freedom of will. IMan still retainsd the ability to will,
but unlike Adam he cannot will either good or evil, but only
evil,18 After Adam, vhatever action man wills to do 1is evil,
Since God does not will man to sin, man is responsible for
his sins., In a lower sense, when man acts his actions are
evil and they damn him because he does not act against his
evil will.19 However, in a higher sense man's actlons are
good because God 2llows ron to do them, and the action is
therefore a part of God!s plan which 1is perfect. Freedom of
action and freedom of will are entirely separate. An action
concelved in the human will is evil. When that action is

carried out man 1s responsible for its evilness, but when

16August. Enchiridion, 4, 12; 26. 102; De Civ. D. 5.9

17pvugust. Enchiridion, 27. 103. 181vid., 9. 30.

19August. "A Treatise on the Spirit and the Letter,"
53.



101
that actlion 1s seen in the context of God's plan for the
universe it 1s gutomatically good. God brings forth good out
of evil: His purpose is fulfilled, but the sin of man 1s not
nullified.?9 . .

Augustine and Thucydides begin from approximately the
same position. Man's will or nature 1s unchanging. It is
responsible for all of the evil in the world according to
Auguspine and many of the misforfunes of the world in
Thucydides view., In both Thucydides' and Augustine's work
human nature is deterministic. The great difference between
their ideas 1s the extent to which human nature 1s responsible
for man'!s actions. In Augustine's view, human nature cannot
alter the course of history, but as far as man's will is
concerned huwman nature is totally deterministic. Without the
intervention of God, man 1s powerless to alter or inhibit in
eny way hirs evil will or take any action not allowed by God.
Man is =2 complete pawrn. Two kinds of deterministic force
control him. His wlll 1s entirely controlled by human nature,
and his actions are totally governed by God. Augustine's
determinism is all encompassing and unconditional. On the
other hand, Thucydides! determinism is both situational and
conditional., For him, human nature 1s not all bad, Pride is

not intrinsically bad; 1n some cases a certain amount of

20pugust. Enchiridion, 8. 27.
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pride 1s a positive good.21 However in other instances
pride may result in irresponsible and disruptive action.??

The same might be sald about many of the other elements
Thucydides recognizes in human nature. The merit of human
nature was thus situational., Hum=zn nature itself 1s condi-
tional because 1ts manifestations can, at times, be over-~
ruled by reason. Augustine sees the human will as responsible
for all the evil in the world, but Thucydides leaves a place
for chance, and even allows that chance might be good or
bad .23 Auvugustine leaves nothing to chance, just as he leaves
nothing positive to man.zu

Voltalre also attempts to 1limit the freedom of action
of the characters in his history by advocating that huma
nature 1is unchanﬁing.25 However, he 1s not as successful as
Thucydides or Augustine in upholding this view, Part of the
reason why Voltaire i1s less successful than the other two
stems from his subject matter and point of view. Thucydides
dealt with Greeks who had much in common. The fTact that the
Eleusinian Mysteries, the Delphic oracle, and the Olympic

L

ganes were Panhellenic rather than the manifestation of any

21 V.42

THUG«s Bs 524 Ibid., 3. 45.
231bid_;o’ I‘P. 1}4"'150
ZuAugust. De Civ, D,, 5. 9.

25Volta1re, The Philosophy of History (WNew York:
Philosophical Library, 1955), pp. 29-30.
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single Greek city-state helps 1llustrate that, despite thelr
disputes, the Greeks shared a common heritage. This heritage
allowed Thucydldes! view of human nature to be potentlially
more accurate than that of Voltalre because Voltalre writes
about wldely divergent groups who shared very 1little common
heritage. Thucydldes 1s astute enough to fulfill this poten-
tial. Augustine has a very slmple and reliable method of
linmiting human nature; he simply calls 1t bad and lets it go
et that. If a good sction 1s contemplated by a man, it is
the result of God implaenting that 1dea. All other ideas are
condemned out of hand as evil, and Augustine'does not have
to classify or 1limlt human nature any further. Whenever
Voltalre tries to 1limit human nature too closely, he 1s
confronted with contradictions. He does not confine his
investigatlons to any single place or period, and he 1is
forced to recognize the fact that the Chinese and the Indlans
do not think or act in the same ways that Jews or Frenchmen
do. Voltaire does not condemn 2ll human nature as strongly
as Augustlne does, for many reasons. The most lmportant
motive is that he wants reason to be a part of human nature,
and of course, he thinks reason 1is p_:ood.26 At times he triles

to resolve the conflicts of diverse humen activity by

26Carl Becker, The Heavenly City of the Eighteenth

Century Philosophers (New York: Yale University Press, 1932),
p. 111.
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differentiating between custom and natural 1aw.27 but he 1is
never able to draw a clear line between the things he
considers to be custom and those that are natural law,
Although he 1s never able to clearly define the limits of
huﬁan nature, he never glilves up his belief that it is
constant.28

This inability to define the key to human nature
explains why Voltairet!s works reflect less determinism than
those of Augustine or Thucydlides. Both Thucydides and
Voltalre operate on two levels., At the highest level is
human reason; reasoning men are capable of being their own
masters at least part of the time. Thuéydides assumes that
men who do not reason are incapable of this control. For
him unchanging human nature immediately takes controcl of men
when they cease or fall to reason; Voltaire, however, cannot
go that far, He too assumes that unreasoning men are unabtle
to control their affalrs, but ne is never able to clearly
define what force takes over in the absence of reason. At
times he indicates that fate takes control,29 at other times

environment,3o at still others custom.’l Sometimes he goes

27Voltaire, Age of Louls X1V, in Works, Vol. IX, p. 152.
28

Brumfitt, Voltaire, p. 103.

29V01taire. Age of LouisXIV in Works, Vol. 7, p. 112.

30voltatre, Essay on the Manners and Spirit of Nations
in Works, vol. 30, p., 15.

3lvoitaire, Age of Louis XIV in Works, vol 9, p. 149,
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to the extreme of indicating that destiny governs even
rational men.J2 Every time he tries to define determinism,
he 1s forced 1in the next paragraph or page' or book to make
exceptions or contradict himself, The result of this
anbiguity is that the determinism in his history is lessoned.

The attempts by Thucydldes, Augustine, and Voltalre
to meXe history prove their contentions make for distortion
In thelir histories. These distortions were less in
Thucydides then in the other two. One reason for this is
that his point of view 1s influenced more by hls material
than the points of view of the others. The Greek world was
his whole world; thus he could proceed more inductively.33
The truths that he puts forward may not hold in the light of
universal history, but they serve him falrly well in his
limited testing ground. Auvgustine's beliefs go much further
in limiting the evidence he will accept. He alresdy knows
through faith what the truth 1s, and since 1t 1s 1mpossible
to disprove faith, Augustine has to make no concessions to
historical e*\ridence.,y“L

His philosophy of history 1s fatal to historical
studies as pursued by men of open mind. It leads to

32Voltaire, Philosophical Dictionary, as quoted in The
Portable Veltaire (New York: Viking Press, 1963), pp. 105-107.

33F. E. Adcock, Thucvdides and His History (London:

Cambridge University Press, 1963), p. 109,

34Keyes. Christian Faith, pp. 193-194 .,
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a flouting of the ordinary canons of probability.

It leads, de facto though not de jure, to care-

lessness with detail.J’?
Voltalire also writes history wilith faith; he hopes that history
will prove his falith in reason and morality.36 ‘He is not
successful in proving his contention because he never com-
pletely justifies his falth with empirical evidence, His
"history is falsified by the search for unchanging principles
of reason and behavior,“37 but he does not go the whole
route by ignoring all evidence that does not fit his beliefs.
He is able to admit to facts which he cannot explain.38
Thus his history, whille bearing some distortion because of
his g priori beliefs, is not distorted to the extent that it
is completely subordinate to those beliefs.

Thucydides', St. Augustine's, and Volteire's beliefs
and purposes are reflected in the historical role each of
them asslgns to men. Augustine describes life as a burden
to be endured.39 The only true joy he recognizes in 1life
stems from submission to God. Eerthly pleasure 1s transitoryfﬁ)
The only worthwhile goals are bound up in God's plan, thus

the only positive action man can take 1s to submit his life

35Ibid., p. 194. 3%Becker, Heavenly Citv, p. 102.

37Brumfitt, Voltaire, p. 103,  2°Ibid., 125.
39august. De Civ. D., 21. 14,

LOpugust, Gotile 6. 6
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entirely to God. Even this submission 1is impossiﬁle unless
God allows one to submit.*l 1In Augustinel's history man has
no place to go.

Cf the three, Thudydides allows mzn the mbst positive
role. He describes man as often capable of controlling his
actions. This control is not auvtomatic or complete; man has
to be eguipped with foreknowledge end the ablility to reason
to overcome the dictates of his own na.tu:c‘e.}“!’2 Even if he
achleves this, he still has no control over chance. However,
1f he has no way to control chance, neither does chance
control man., IMan is always free to respond rationally, even
to chance. All in all, Thucydides sees great potential in
man 43

Voltairet's history 1is less deterministic than eilther
Thucydides' or Augustine's, but Voltalire 1s not as positive
in hils assessment of man's role in history as 1is Thucydides
or as confident of possible future happliness as 1s Augustine.
Voltalre never successfully iscolates his enemy. He finds
many enemies including superstition, custom, environment,

and even destiny, but he can never define them clearly.,

ulAugust. "A Treatlise on the Merits and Forgiveness of
Sins, and the Baptism of Infants," 2, 27.

uzJohn H. Finley, Jr., Thucydides (Ann Arbor:
University of Michigan Press, 1942), p. 308.

%3Ivid., p. 324.
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Unsure of hils ground, Voltaire 1is skeptical of human
ability.l’LLF He cuts man's closest ties with Divine Providence
in order to give man a more positive place in the world, but
without Providence man can be even more destructive than
constructive, Voltaire cuts himself loose from dogma, but
history does not provide him with an adequate foundation
for his beliefs. Mants rational efforts are what makes the
world better, but reasonabls men are not assured of success.45
Candide represents Voltalret!s idea of the role of man as well
as does his 1r1:'Lstory,’L’r6 and the last 1ine sums up his
attitude: *, . . we nmust cultivate our gardens;"47 Men

nust try even thougnh they may not succeed.

uuGeorge P. Gooch, Catherine the Great and Other
Studles (Hamden, Connecticut: Archon Bools, 1966), p. 2ul,

u5Voltaire, Philosophical Dictionary, pp. 185-187;
Gooch, Catherine, p. 271.

L6

Gooch, Catherine, p. 269

“7yoltaire, Candide, in The Portable Voltaire, p. 328.
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